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NOTICE

+ The aim of the “Ismaili Society”, founded in Bom-
bay on the 16th February 1946, is the promotion of

with Lsmailism, that is to say, of all branches of the
Ismaili movement in Islam, their literature, history,
philosophy, and so forch. The Society enticely excludes
from its programme any religious or political propa-
£anda or controversy, and does not intend to vindicate
+ © the viewpoint of any particular schoolin Ismailism.
The “Ismaili Society" propose to publish monographs
on subjects connected with such studies, eritical edi-
tions of the original texts of early Ismaili works, cheir
tcanslations, and also collections of shoreer papersand
notes. Works by various authors are accepred for pub-
icati i e. the value of cheir concri.
ilism. Itis a consistent
0 encourage free ex-
change of opinions and ideas so long as they are based
on serious study of the subject. It may be noted that
che face of publication of any work by the “lsmaili
Socnery" doe: not by itself imply their mncnrunce
with, ot nf the views and Ids
tl\u:ln




PREFACE.
This booklet offers the text and a translation of
yet another, apparently genuine work of Nasirs
Khusraw which has hitherto remnined unknown. It
explains briefly and clearly the author's philosophic
. and is thus a valuable key to the understan.
€ his other works, and of his position in
m. To help the srudents, a detailed index of
. technical terms and all expressions which aprear to be
peculiar to the author, ot are used by hira in a special
sense, has been provided.
T7 Thetext in this edi
accordance with those archaic usages in onl\ography
-which were current in Nasi's own time, i. ¢.
fifth . A. H eleventh c. A. D., namely, withoue m
* use of the “Persian” letters, p, ch, th and g, This was
forced upon us by circumstances.  Unsurmountable
* difficulsies, almose the complete impossibility of
printing’ anything, especially Pers

n had to be prihted in

. Cairo.  In Cairo, however, although there was no
+~ searcity of facilicies for printing in Arabic tyfe, only
~ very few presses were equipred with necessary
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“Persian” leccers. T
two akernative gossil
ves of che oppSreunity ofp ating the ook withou
those letters, or of giving up the idea of printing the
text. We chose the firsc because in the case of a worl:
of Nasir-i Khusraw the use of archaic orthography
was surely quite legitimate.

we were confronted with
i
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INTRODUCTION.

The Work. In my-bookler, “Nasir-i Khusraw and
Ismailism”, published in January 1948 in serics 2 of
the “Ismaili Sociery”, no. 5, pp. 51-52, 1 have already
discussed the contents of the Shish-Fagl, the question
of its nuthorship, and the strange fact that its real
citle is che Rawshand'inma, i. e. the same as that of
the well.known didactic poem of Nasir. [ do noc
therefore comsider i¢ necessary to enter again into a
full discussion of these points here. . 1 would
only to recall the face that Nasir's authorship of thi
work may be nccepeed with o fair degree of con
deaze on che basis of theee proofs. One is the tradi-
tion current amongst the Ismailis of Central Asia
(although, we may admic, this is by no means always
celiable). The second is the reference to the book
Mifiih wa Misbih (on p. 23 of the original text) 1,
which the auchor mentlons as his own comgos mn.
This same book Is also apparently several times
referred to ns the author’s own work In the
Khwanu'l-Iklwin, 2 akhough hete the ovo parts of
the title nre referred to separatcly: Misbah on pp.
20,113,116, and Mifeih on pp. 148 and 133,
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The third, and perhaps the most convincing proof
chat the book is by Nasir, is found in the language
and diction of the treatise, together with the
terminology. ke diction closely resembles that of
the Gusha'sh wa Ruhd'ish and the Khwamel-Ikiwodn,
belonging perhaps to the same period as those books,
in Nasic's activicies. Noc does its language differ
much from thac of the Zadil-mussfiri and, to a
smaller extent, of the Wajli din. In the case of the
lacter ewo such difference may be explained by the
face chac in these two works a considerable proror.
tion of the text appears to be either a literal or very
close translacion from the Arabic, and this, as wual,
very much affeces its phrascology and on, 5
Genenally speaking, Nasir's language is very 1n.
dividual, so thac it is dfficulc to think chat anyone
else would chance o wrice in exactly his style. To
check my own impressions, 1 have consulted some of
my learned Persian friends who are in a position to
give an authoricative opinion. All of chem, including
Dr. Hasun Taqt-Zada, who has done so much work on
Nasir, agree that the language is his.

Teshould be noted, however, that we cannot be
certain about the peculiarities of Nasir's language
until we find really old copies of his prose works.
Those which we possess at present, both those which
have been presecved In the Tsmaili community on
the Uppee Oxus and those in the Constantinople
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, have passed theough repeated re.copying by
wnfecior scribes.  This particularly applies o the

“ pious Badokhshanis. The Persian of cheir religious
literature is a foreign language to them, speaking, as
they do, various local dialects. Being mosily people
of very litele education, they often misunderstand che
text and commic many errors while re.copying
And, what is much worse, they rarely hesitate to in-

* troduce their “corréetions”, tometimes of the wiidest
kind, which finally upset the reliability of the text.

The Lunguage. For che reasons mentioned above
we must exercise much caution in attributing various
features of owr copies to_ che original. W may not
even be perfucely ceruain concerning such archaic
usages as all these hami, andar, sipas and mar—rd,
because these have long slnce become tr
in Badakhshan, and are used almost automatically 4.

« There are, of course, genuine archaisms in the text
which one would hardly expect to be deliberately
introduced by uneducated copyists. Examples of
these are the suffix -i “of historical narrati or
forms of syncopated Perfect tense, as in (p. 16)...nam.i
Awwal az *Aql wfiadast, ot (p. 35 ) ... ‘Glam az gashian
asiidasdl.

An inceresting feature are the occasional Instances
of the unusual position of the negation in the sen.
tence, if this is not due o the sentence being a literal

. transladon from an Arabic original  We see on p.
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6: ... na ag nist bu-hast Lwird, or, ibid: @nchi mar-
Jadd bashad aa khuday bashad, instead of kh
na-bashad.

loy

There ace many instances of che perfective verbal
prefix bi. being used wich forms which in modein
Persian works do not take it, 0sin (p. 52)
rasananda. i (a-translation of the Arabic anta mundhir ).

There are many cases in which the adjective
precedes the substantive contrary 10 the rules of
Persian grammar, or participles receive the form cf
the Plural (as, p. 5, éfauda-hd ). There are many cates
in which the form of the comparative degree in the
adjectives, with the sulfix -ar, is used in the sense of
the supeclative degree, not implying any compariton.

An interesting word appears thrice (pp. 22 and
35), ja-k-wl (jakil, chakil, sigrl, chagtl, jakual, jagwal,
chakwal, chagwal?), slossed “sharaf wa bala-ar,” p. 22.
Thave not found it in any dictionary, and my in.

qQuiries o Tchran from learned Persians clicited no
reliable information.

The Manuseripis. The text-in this cdition is bascd
©on two copies, Loth coming frem Canjut. Cne (A),
on the whole offering better readings, althcugh alio a
very poor copy, Is daced Monday, the 18th Rab, 11,
1295 the 21se April 1878, This date has been credely
oleored, obviously with the view of making it much
eaclier, f0 that it is imrossible to L Guite certain ¢ it,
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tr contains 69 pages of greyish Khogand paper, 20 b.y 72
em., 15 lines 0 4 page, Bem. long, within marginal lines.
There ate afew occasional additions on the margins.

The other copy (B), undated, is bviously older.
1e systematically follows the archaic way of writing ch.
as j, although p is invariably differentiated I'n_:m b.
Othenwise there Is not much difference between it and
A. The volume, which also includes an unfinished
copy of the poem Rawshand'i-nama, consists of 84
pozes, 16 by 1 em., 12 to 14 lines to o page, abou
7 to 8 cm. long, and is writcen on thick brownish
Ladian paper. Ieis writcen by several different hands,
mostly quite unformed ond childish, and has many
marginal notes, not connected with the text.

Real vai ctween che text in these two copies
ate very tare, alchough there are very many discre
pancies obviously ateributable to" negligent copying:
I single words or parts of sentences being omitted, or

. repeaed, or transposed.  As usual, Arabic quotations
arc ofcen 30 mis-speltas to become almost unrecog-
* nizable, and the orthography of Arabic words is mostly
‘phonetic".
The Edicon. My aim in prepating an edition
- from these two inferior copies was simply to make the .
text accessible to scudents. It is obviously futile to
"y strive to do more than this, No useful purpose can
b Z‘ be served by the postponement of the publication azf

3
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th coxt uncil butter copies are found, E,
oxe unif | are d. Even
o ::u.e‘: than nens. Generally spoting, o ::f
o g upon Kimsli  give 4 really reliapye
IOV X excent 3 well qualified sehopys
the language of che fe

in a different position. beg,
longer spoken.

s of Persi wdi.
domor e ke o Arabie works by persons who cven
and Mff‘l these languages, lec alone “feel them
¢ thei information only from dictionarics,

arics,

with all thei inaccuracics and errers,

The Contenis. The 4
. cents, h
(<t. pp. 347,57 and 58 oil:: ::x ool ¢

fion only on certaln questions
special impoctance, and aho gang
systematically and thoroughly, ¢
12l Arabic teems and expressi

ranslates many orig.
ns into Perslan,
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- Wich oll chis, although the Sh
impression of exceptional cla
compared with other prose works of Natir-i Khusraw,
the student may find it much below the standard the
« author wished to achieve. The style Is very uneven.
1n some places the author is so abrupe chat ic is diffi-
cult to undersrand what he really means. In other
places he indulges in endless involved sentences, 0
interrupted by quotations and translations of the
wverses of the Comn that he forgers to finish them. Of
course, much of this slipshod and negligent style may
be atrributed to the imperfections of copyists. fo
many lengthy sentences Legin wich chunén-i, or otker
similar expressions, and it is more than probable chat
many of these expressions were automatically inserted
by scribes who did not properly underseand the argu.
wment.  Ieis, however, undeniable that involved scn.-
tences are a typical feature of Nasir's writings, and
forava great obstacle to the ensy comprehension of his
thou

hfasl produces an
and simplicity os

he.
The same applies to hisgood intention of making
. his work intelligible o the uneducated by translating
et Arabic terms. In this respect he is even worse thon
In the mateer of style. Nearly all the really technical
theological terms have been left witkout a ronslation,
". This, of course, would be quite legitimare Eecause many
* of them in Nasir's times had already been well acclic
wnatised In Pewsian, but amongst thote w e has

.
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fen explained, we find some which
d-m:xhar ;‘oln non-specialise, as in che
2add, eec., while, on the orher | i
e ot . ., on the ather hand, dor
e mi::';?f‘ seems to _bc derived from translating
amin (rizgdr) or such common expres.

sions a5 khilg W uch
10 forth, 1 harakat, wie., by afusiish, penbish, am

- i tween the Arabi

s o ersian euivalens, o whether the auther

ol WOl 5.2 tichnical tetm or i . i
sense. [na philosorhic worl this, cf coyner,

Is bound od m
o produ i
wde © produce much inccnvenicnee 10 ke

od

In
indicidon o on to these shortcomings of o Purely
on iy, moere, the text, in common with all worky
and’ im% Presents much difliculty for undenstanding
the argueretation bcause of the mannee i whiey
ters ingo ';:"ﬁ:]‘;‘“;"l:v llmm fom philo:ophical mar.

of theology, only 1o j N
the sphe, 'O8¥. 0nly 10 jump again ine
ﬁmniu: a'f mychology, Kabbalistic anamhm...m:
d"m[" v ations, and <o forch. This, however, is
Isnmmv.a:::"v'“"'j, with tha struerure of che Fatimid

fine. It woukl De N
e, and exphin s mgarg, - 1 (© COmider i
wl‘ig"“""’.‘;kd"c'oped versions of Ishmic cheology
e use of philowphical speculations for

. INTRODUCTICN 9
strengthening their appeal to the more educated circles
of society, asin Ismailism, and advanced orchodox
doctrine, are highly synchetic compounds in which the
steatification of the ingredients may often be traced
with case. In all such aceempts ac analy:is we musc
stact wich the axiom that all such doctrines were Istam
ficie and lasr, just plain Llamic doctrine accepted
as a whole with all its detils, in letter and spinc.
All philosophical, superstitious, mythological, mystical
and other clements were only auxiliary means to

serengthen and support the basic beliefs of Islam.
They were used, or toleraced, only in o far as they
served this purpose.  All that could not be reconciled
with purely Lilamic elements was ruchlessly disowncd

and rejested, regardless of che face whether chis was

consistent with the philosophy adopted by the scheol,
of not. Purely religious elements unreservedly do.
minazed and overruled everything. Thus, when spea.
king of che “philosophy” of Ismailism, Sufism, and so
forth, we must always realize that chese were noc
independent and internally consistent systems, buc
picces and fengments of second hand wisdom intro.
duced to amplify this or that religious dogma or idea.
This parcicularly applies to Ismailism in which such
philosophy and references to mychological or Kab.
balisti . ded to devel

parti
cular aspect of Islam, namely its theocraric basis in the
form of the docerine of Imamat. .
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What was Greek philosophy ac an carlicr periad,
was by che time Islam bagan 10 appreciace it and take
Interest in i ing but an necumulation of debased

zed knowledge, richly mixed with ol
Kinds of heterogencous clements, Coming into lsla;
almost exclusively throvgh the Chriscian Church and
Bnostic sexts, it was awomatically exreying with «
many varied precipications. Some of these could find
3 favoutable chance to develop, as was rhe cage with
the anciene device of allegorical intérpeetation of
tures, rites, practices, everyching,
ilicu has come to Le known asta'wil, It was,
of course, neither an inves ion of the himailis, nor
was it confined only 1o them, but pracrice, cfien
tacitly, even by the most orchodox speciatists in Coran
exegesis.

The method of ta'wil (o a Rreat exeent served as o
kind of morcar, keeping togecher picces of the mose
hetcrogeneous extraction and combining them intw o
finished sysrem. In che Shush-fas! ic is usedl only in
very moderate doses, obviously oy ing
of reducing the size of the work, and especially be.
cause the author does not deal much with the theory
of Imamar, where it Is mostly used.

The Shish-fayl is obviously compiled from various
Populae du'wat works which were available t the
ouchor, but for some specinl reason he did not plan ic-
on the usuol patcern ?f the hasa'ig works of popular

what in
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nacure, of which wepos';‘:sz many. T:{c[ylurm :\noo'v\:”ir
cmade treadze on the doetrine of Lmailism. Nari
:::lm'::i o deal here only with .xlve qu:\um:sdo'(‘xal;‘:
natute of the soul and its relation to the Got ; 2
therefore he leaves out many other aspects of he
doctrine, especially the theory of Imamat. 1‘;: &:’ : o
wary to note hac although chere are undoul .-;
many gnostic and Marcionite ideas mlplmllyd accer wd
la the argumenc, the mho; co.-_\gluzl‘ym.lu;:; d
dinal problems as the origin
e e does o even, meionthes impacanc
subjects. In his creatmenc of the story of cuauoltm
the soul, he skilfully takes refuge in pruvelyl reliious
speculations every time he comes to a difficult place s
fot 3 philosoghy 1 concstned. Cetin i e
quite dubious, and raise questions which find ne

answers.

\We sex that Sacan is never mentioned, the reason
for “disobedience” of souls, their uluma(c. f:le,_ and
so forth, remaining obscure. A great deal is written,
with many repetitions, ‘about the relation berween
the ‘Agl-i Kill and Nafs-i Kull, the pace of :.hc ,hl}m;n
soul In the process of the gradual purification of the
Nafs from its primordial defece, etc. The latter, {as
one may understand, depends on the’gmduﬂl cransfe.
reace of the elements of the ‘Agli Kull to deserving
souls in whom alone the synthesis of the elenfenu of
the ‘Agl and Nufs can take place. But there is nota

e

o
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word of explanation as (o how such independs £ he obiject of the

“influence” (&har) works, obviously over the head of
the Nafi? If it is quite. automatic in its workin
then comes che discrimination between souls,
why do some of chem become “disobedienc™?
Termindlogy. We have already mentioned the
author's treatment of various terms which he has o
use. Before speaking of his terminology, it seems to
me, it would be useful to draw che accention of stu.
dents o an important poine which, 1o my knowl
has not yet been properly discussed. Nacurally enough,
many cechaical eems have the form of Arsbic magdn,
which are regarded by grammatians a5 “names of the
action”, verbal founs, such a3 "wor
from the verb "o w “eating” from che verb
r, however, one very of.
plics not nly the action, but ako
i “isha, li.
* “loving admiration,” ofren denotes beaty,
the objec of the loving adiracion, Ingid is not
merely believing, bucalso the objectof belicving, b
Wich this information we may find an eusice
approach to the readering of many of these techical
terms into English.  We may begin with those which
oceur s0 many tlines In che cext, "Adgli Kull and Nafs-i
Kull, usually translated by “Universal Reason” and
“Universal Soul,” terms which hurdly convey any cleur
Idea. We can easily see thac ‘o, otginally *rezion”,

of n, the n.awn d", or, in application to the expres-
sfon ' Aql-i Kudl, Mkalnonnl Harmony of Existen
“This would much more neatly convey the idea.
Similacly, nafs, which in Arabic already has so
. many meanings besides that of “soul", if treated 15 2
‘maylar, lmplymg the object, may be translated as
wnimation, with (o be noted) strong element of “mate.
rialisation”, this is why the Nafs is the creacor of the
material world. The term nafs is olso used in many
ifferenc ways here, ns “soul” in the ordinaty sense,
nafs-i juzwi (individual soul}3 or as a psychological
...+ -or biologicel faculty, ecc.
; The same may be applied o the difficult expres.
sion hudd, plur. hudid, which the author uses so much,
et giving any explanation. Inaddition, he usesicin
‘various senses. This term, meaning limit, boundary
line, frontier, etc., cannot be rendered by such equi-
valents, which have no meaning in the context. But
it becomes clear if we note that it implies noc only the
Tiwit, but also the “limleed”, what it limits, i. ¢. in our
«..xext the “sphere of competence, action, authority.”
Thus hudrd-i ‘ulwi may be acons, supreme principles
of creaclon, while the hudid-i sufl, in the indiscriminate
use of the author, may mean the phenomena of this
sjworld, or also Prophecs and other super-men raised by
ahe Nafs in this world.

: 3
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Theee is an enigmatic eriad jidd, foth, and khayaf,
which regularly reappears in carly treatises on the
haqd'ia, but is never explained. In face, explanation
usually consisss, in the works of Nasir and of others,
in the statement that they are symtolically astociated
with the angels Mika'il, Jabri'il and Istafil.  Despite
all my search, I so far have been unable to find any
sensible explanation, and it appears to me that here
we have to deal with erroncous translation of tome
Greek o Syriac terms. They are undoubredly of a
gnostic origin, and appear in Manichachm, in exactly
the same combinacion as hete, i. . belonging 1o the
same order as the "Aql and Nafs: Reason, Sense, Inten
tion, Thoughe and Imagination. The raralle!
if we give Nafs che meaning of “wc
s quite peemissible b.

Itis obviously very difficule to decid:
individual case whether this or thar expression is used
by the author as o cechnical term, or nor, and whe-
cher he actaches some special sense to this or that
ordinary word which Is quite commonly ured..
author, with his haphazard manner of translating
certain terms, oe leaving them without a translation,
does not help us.  Sometimes he is <0 ambiguous and
30 much corruption has crept into the text that the
eranslator canvonly depend on incuicion. It would
be a greac chievement to prepare a detailed index of
Nasit's terminology from those prose works whick

A ci
&+ which God, the On

JE sfavidan, by barhast dwnirdan, oF (52) fardz dwnude

INTRODUCTION i

have been edited 50 far. This would help us very
uch with the edition of furthet texte.

'+ *Inorder to make it easier for co

*rorm are here arranged alphabeticall
ie%c Afarilgir, Mhalig and 13n are used ro convey
b Idea of the creator, maker. We may note ¢
‘Marcionist” tendency, rigorously carricd through, by
s never recognized as the direct
eveator, the maker of the world. This isthe rack of the

ultation, the

y.

%, Nafpi Kull, Theee are, however, expressions such a5
B afanidgar ki ously also indirectly).

‘Aqt
onp.
The verb "o create” is exprussed, in ad

tion 10
The

verb sakhian is not used here in chis sente.
N farinish not only refers to the act of creation,
 but also to its result, che creation = the created world.

4" Gn p. 48 an expresson occurs aferinish ' kardan,
e h i buiously

down the tempo of the evolution of the ereated world.
‘ahd:i Im3mi zaman (p. 53) or ‘ahd-i Khudiwand-i
£amna (p. 56), i. ¢. the onth of nllegiunce to the [mam,

¥ " unfortunately for the student, are not commented

wpon, obviously because the mater does not come
. under che head of philosophy.
.+ akhirar, the hereafier, life ater death, Is nor discus
and here appears only once, p. 34, In the expres:
1 rizl Akhirar, obviously the Judgment Day.
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“alam, world (only twice replaced by the Persian
tecm jahan, on p. 45: 4 hn, and p. 63: in juhdn).
The term is ustd very loosely, in a colloquial manacr,
in the sense of the realm, sphere, tegion, as (54) alam-i

ties.  And ‘dlamd swwwum (1) which
the “alam din, the “chird world”, or he world of
relizgion, obviously simply means the religion of Islam.

amihal, p. 50, che Plur. of
symbol, prototype.

“Adl, by itself, is véry often used instead of ehe full
term, the' Aqli Kull (never Kuli). s the' Aql20-10-sg <k
weisten wich a capical gh, as against ordinary human
reasan, ‘agl, which is only on a few occasions spe
defined as ‘aql-i juswi (49), oc ‘uql-ha-s

drim (28) s che opposice to jinbish, which is Nusit's
equivalent for che Arabic term harakat, and thus mwuse
be an equivalent of che usual suliin. These two Arabic
terms for some reason are avoided In this text. Oc.
casionally a |
a3t acquiescence, bliss.
. Asas,
aced iato Persian.  Incidentally attribu
mentioncd a5 (52) Nuddveandd el o (54.»; et
ban wa parwardgiir-i in hama hudid

chal (10), allegory,

also used as an equivalenc of rithar,

used very often, but never trans-

(NTRODUCTION 17

used both in an ordinary sense, and
a to the higher realities, us in (52) atl-
“obviously the main or basic grin-

hivy-i ‘slam-d "
clples of the higher world.
athar, Plur. athar, has been already discussed above.

Note che combination on p. 17: athar wa fil.

Awwal, the Fits, i. e. the firse creation, 'Aql, Aw-
wal Hasd, or (51) Awwal-i hasti-hd. .

Bib is mentioned several times, but only once
defined as bab-i Imim (53).

bicin and gihir are here used only on a few occa-
sions, without special explanations.
- bay'at ba-Khuday is here mentioned only once,
.46, and it is not clear what connection it has with
the ‘ahd. N

bi-gasht, obviously for the Ar. suj'at, return, 33 in
biiz-gashinaf-imardum (35), or b gashtan-i nafs-ijuzwl
+ (36) here only means the final reunion of the indivic
dual soul with its source, the Nafs-i Kull, and has
nothing to do with any idea of re-birch.

bugurgwdr, great, eminent (26,27,3544) has here
the meaning of Divinely predestined greatness, in the
" case of great Prophets and Imams, buzurgwar mardum,
in whom the Nofsi Kull attains the peak of its per
feetion.

chiz, thing, Is used here (14,58) only colloqulally,
not in the sense of a philosophical term.
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daicay-i Imam-i zaman (56) is a strange expression
which probably does not occur in Arabic works on
haui'ia, and otviously means the peci
of an Imam, prallel to the Jawr of a Naiig. In the
Fatimid works it is usually exprested by the term wagr,
o a5 in old works, girin. Cf. my "Studies in Early
<rsian Limailism®, 1948, p. 48,

dar-khivd (7,13,645) covers a number of idens
such as relation, harmony, fitting in, coinciding.

dhie hire means not only subsrance (18, dh
“Agl-i Kull), but also matter, material substance,
dhati nafs-i ‘Ali (18), where i simply means “tlesh”
whar, subscance, matcer, s also used loozely
here: guwhar-kiunanda-y-i gawhar (3) i.e. (the onc) o hy
has made macer whar ic js, But there are expre:
such as gawhari laf (= Nofs) and gah
(='dlam ), and even gawhar.i nafs-i namya (3).

ghayac wee niayat (51.53) do not always mean the

3¢ of fincse grade of development of somechiny,
but often somethung inco which the object is transfor.
med, as in the sentence: fire is che ghiyat of air.

hadd, Plur. hifid, has already been discussed
above. Here it is eften used colloq lly, and may be
wanslaced by “staze”, as In hadd-i qu wat, hadd-i £, *
haddi viscla, vec.

hest aleernates with hasii, and It is difficulc 10 see
whether this implies any special difference in the niean.

i

of the offce -
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nce or bad Persian O‘KT

i d misi. Itis not enly

ists. ls oprosite is ant an v

L eact notion, as in hast gashtan, b;‘.x ql::; :‘;:-';y
i ing, as in hast-i nukhust.  Hasti-

eans b P‘mgland sometimes even, 33 on p. 19

tng, ov is due to the neg!

means

psychical facul
hikmat-ha (4

cate things
!

3. )
8.50) is a colloquialism: wonders, intri+

dhat (17), the final limic of llrope.niu.ol 2 )
swbstance, apparently in the sense of the limit beyond

i ct.
" ?Z."*".}’;,'hm means individuality rather thon

kanda, which is 5o often \Mdb.
i i bic ver
be Nasic's translation of the Arabic verb |
e with ts derivatives, which he dicidedly avoids,
only once (27) using the word muatumik. We have
n that its opgosite is aram.
N anivn, whih lieally means border, edge, I;:_u:_
Is strangely used in the sense of designation (s“u): harf
kanara-y-i chiz bashad. s it an unsuccessful “corcec-
tion" for kanaya, allusion, suggested l:‘y the further
iszussions of the Prophet occupying the fosi
oo between the two worlds,th lower and the
Lt "
mh::'-km (40), In the sense of “production”, Is
. probably used in accordance with the “Marcionistic’
 tendency, to avold expressions such as makhliq, khilqat,
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Khudawand is frecly used in the sense of the Ar.
ahib. The latcer aprears only once (63) sahib shinahi.
i kalima, whtth is found in che concluding lines->f
the treatise where traditionally Arabic terms are used
for the “pomp”.

kull, the Arabic word meaning whole, entirety,
completeness.  Here it is repeatedly used in the sense
of the source of somethirg, or its genus (jins), as in
Jull-i khwish (35,36,39,48,49). This may be regarded as
an individual fearure of this rux.

manand is sometimes used as a substantive, instead
of minandugi, similarity, not as an adjective.

marditib-i din (57) is an old haqi'iq term (mar,
dfin) which does not mean the “degrees” of religion,
but its basic principles or dogmas. The word marduib,
Plur. from martaba, here does not appeal
common sense of a “sep, srair, depre
sense of “position, place in, office,
original rt-b, o fix, make firm, I¢ means simply “the
0s of the religion”, without any idea cf their
relutive importance among themselves,

mardum, in the sence of human Leing, man, is
hete systematically used inatcad of adam, insan, cte,
Mardumi means humanity (26), and mardumén = men,

markazi zamin (54) does not mean the centre of
the earth, in the modern sense, but che core of ir,

mianuil is here commonly used in the zemse of
Ar. wiita, . .

INTRODUCTION 21

'min here means an Ismaili.

Nofs, ke (simply) ‘Al s her ofen used aloll::
inStead of the full term, Nafs-i Kull &m':l,n\,m‘?sl
lacter term is used in the form of Nafs-i Kull, ap-
the meaning. Instead
mardum, human soul,

7y, while n.

nist, nisti (cf. under hast) in this texc very often
appears (@ mean a vacyum, non-e in v
el sense, emptiness from material objeces. le i
chis meaning which, in the “Marcionist’ wndu:;ylo
che auchor, compels him o the theory that God has
cated che world from nist. . 3
defect, is only once replaced by its Persian
cquivalene (43) i .
izgiir on several occasions is used in me_seme_o(
(21,26,57), alchough zaman, akernating with
ina, is more common. )
vat is loosely and colloquially used in che sense

no ¢

is 6ften used for wmamat or wndni.

yaki, with the accent on the last (vllalfle, I‘n the
sense of oneness (1,18), alternates with yakdnagi, far.
diny;

wan ond amdna are Indiscrimimately used In ex-

N ch as Imam-i or Khudawand-i zaman or za-
Fidna, sppar the meaning.
-4

mand, appatently wichout any chang




NOTES TO PaGES 1-21.

By the expression “original coue” y
s e L mean the comumn
text based on (M copy A, descuibed funhec on, T m::’:-‘:u‘:
s ucconding 0 A. lchat been thulw:lnlv Led both in o
wdued texe and o ehe cramslatio "
3+ Edued in Ca ma by
v Dr. Yalya Khashehdb, fro.
§ sy dated B62/1438 inche Aya Sophis Libry, Comsninople.
£ may wdd thec since | wiats my. commens in she presey
Boaklet on the inuccutacies o dis wene, L have had g oy
10 cxamine the photograph of the v ot
that the errons are dus not 1o che « i exe st
wavery of N
ot incavety of anotht cony may pusmbly help v as

The wsual ype
Petnan, cipectally un qu
familiar to cvery seulen
a::\(:ﬂk:n 10 the eye because of their Lnnatueal onler of wors

g L2 Jvu ved in -\hlmuv ke A

W wih v of my
e . ith che enunnl l, il
e bt e op
ol o P <xpremmions and
hmm s WAl Stc 00 1 astcemens vl e spaie ot

e nay lnkNllat«In someds

s 10 the ln"upuun ..t Petstan I the o

llem A!ah '€ mentloned ab
nc

3bic inw
st be quice
o

nd find ouc w lease
10 exccuve suhordic
© .n: forcign s of dhe Iy

e in ngusge of

‘TRoDUCTION 3

4 Ay che religious literawrs of the Nadakhshant kmallA
pparcaty was never mranshar local
1 hecome o sore of “church Iann«:g “. As
5+ In many lassnces of 3 similac suation in the West and else-
a1¢ usually exmemely conserva-
In practice, all
H d in copying, with-
2703 ouc any “Mecling” for thelr original mesning.
"& P71 The term jusw redal”, 1s more In the natuce of the
ither than the beater of an independent mean-
%47 Ing. Every author of works on huaa'iy cmiphasiscs the fact thac
Jidi e \lulu Kull ceeeainly must not be Imagined a3 the sum of all
W s, The same wpplies 10 the ‘ail4 picur.
A, @ ¢ s o wellknown face chat anii.f Fa(lm(‘ plopanm‘a
"}t made greac capual out of ea xe v bamaili
‘works or fraudulendy mus-intes s, Y-

g isolted expren
Dus

“' o Maniliacam, apecnally in conncction with the Shulbiyya
Sk bogey. While studying lmaili lucraruse and 1es menculity one
fecls unable 10 give the sligheese credence to the theory of bor.
rowing, cpeciolly contcious and deliberate borrowing of any
elements {rom such 1outces a3 Zoroasttianism, Hindunm, bud-
dhism, <. 16, however, there are accasionally Insances of
s due not (o botrowin

:k

£
E
a
EY
z

man source. In the case of Manschavism, €. g., s
e chuiouy due 10 e Infucnce of oty saous 1ons which
- have been 10 such & great extent abuorbed by nascent lilam a1
2 whole
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TRANSLATION.

> In the Name of God, the Mecciful, the Compas-
sionate! .

Praise be to God whose names (i. e. actributes)
ate manifesc while cheir real nature (ma'ni) is hidden
from us. They reveal chemselves in creation, while
remaining (directly) inaccesible to perception by
che (human) senses. He, God, is nearer to us when
we realize His might, reflecting over our own helpless
ness, but becomes remote f{rom us when we want 10
penetrate (che mystery of) His keing a Creator through
(what we know of) His creation. He is the Lord 0
whom applies neither anything applicable to material
bodies, nor anyching that may be pre of sriri
Everything (in the world) is His creation, and He, in
His oneness (yaki-y-i khwish), is above the categorics of
when, how and low much.

Thanks be to Him for the benefic (ni'mar) which
He has bescowed upon us by having sene His chosen
Prophet to awaken us from the slecp of ignorance, in
order that we might recognize the greatness of His
bounty (minnat). It was shown to us in His having, by
His gencrosity and exaltedness, brought us from non.
existence into being, and opened to us the door of
eternal life by His recognition (shinakhe-i khwish), Al:o
for His having generously given us, in ight, all
that He had created in (His ace of) the creation. For
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His hiving shown to us the way of secking for it (i, e.
reconition of God) dhrough association | 2) avich iy
Chosen ones. And for His having cnobled us to
receive chat blissful and exernal gife, and to find o
place in the abode of eccrnity by (His) wisdom (ikmac),
Thanks be to Him, such thanks as are worchy of +he
grace which He has Lestcwed (oren u
Protect us against the intrigues of dey
scheming ancichrises!

Glory be 10 the prorector of protectors, that light
of the souls of the obedienc slaves of Gedl, the guile
of those who have strayed itom the righe path. the
Apostle of God 10 humanity and the nns, Mubam.
mad Mustals,—peace beuron him ! And m,
on the Commander of the Faich .
the one who subducd tyrancs, the one g was sl
ascetic amongse-ascetics, the devotee amongst devorees,
the mitnib of the rightcousand che qibl of chose wie
c the prayersof the Truch(namas-gusinine Hogioor
*Ali Murcadit And upon dheir descendants who pu
the leadees of humanicy, the interpreters of he ooy
of God, the trustees of the Wisdom of guidance snd
erach (iln-i hud wa sidg), the Imams In borh worlds
and che licutenans of God (Mufifarin-i Kiudis). May
continuous praise to them remain to the end of imes,
30 long as theskics are rocating, o long 25 he slemenes
aupport the continuation of ife, and the spheres by
theie movement meazure absolure eternity}

* gardinidun) at any time!, We have found that it is
- .sufficient to answer here only those questions which

TRANSLATION u

The beginning of the Book. Some devotees of the
true Imam and Lord of that source of life, the guar-
n of the community of his Grandfather frem the
evil wrought by the devils in corporeal form, inquired
about the human soul: did ic exist before It was born
in a (human) body, [ 31 or not? Why has it appeared
in a human body ! Where shall it go afer the serara-
tion from that body, and what will then happen to it?
What should be (the right) belief concen
ness of God (awhid)? What should they know of the
spiritual and material elements (hu lasif wa kathif)
of the universe, in order that the soul, after its separa.
tion from the body, should atain a reward? Is ic
those basic princigles (hlid) of the creation which are
the object of oue worship? Why should the Command
of God (i. e. the Creative Volition, amir) deserve wor-
ship for atcainmene of the reward (thawib), while
neicher does uny advaneage accrue to God from wor-
ship, nor any loss from disobedicace?

We shall answer these questions in the most ccn.
cise manner in order thar ic may not be difficult for
them to acquire (ba-yid girifian) that knowledge, and
that every onc may be able to study (ma'lim-i khy

have been put to us sbove. And we have given to this
book che title the Book of Enlightenment (Ratwshani
nima), because its contents are intended to bring light
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€0 dark minds,
all hearss,

We have divided this eceatise [4] inco six chap.

' the material in such a way tha it

will be easy o find each of rf i
asy o f hose subjects.  We pra
God o help us in this, cheough the incercession of (h

.m'-l remove the rust of ignorance from

Lord of the Truth, che Sun of the v, i
the Imam of mankind, praying. Qg bod o B0,

v Praying God for assistance,

3
ere is space

work, 5o long as the skies rotace, and the
and those who occupy it Wa's-salim !

The fiesc chapece (p. 4) on the recognition of the

Oneness of Gl
;:-e s::u:d chaptet (. 13) on the Word (Katlima),
he third chapter (p.23) on the Universal Souf
(Nofoi Kull ond s work (o) !
The fourch chapter (p.30) on the origin of he
human soul, endowed with resson (b ‘aql).
The fifth chopter (9. 48) on the necessiy of che
existence of a Natia, an Asds and an I,
The sixch chapeer (p. 59)on reward and punish.
-+ ment (after dearh), and an explanation of the:
[Noe. The headings of the chaprers 31 Ghven here

1omeamer differ In word,
et e wording f1om the heudings

TRANSLATION 2

“The First Chapter, on the Recognition of the
Onemess of God.

We say, by the generosity of the Lord of the
time and the ties between him and humanicy, the
Tmam Mustansir bi'l-lih,—prayers of God be upon
Him !—thac etcrnal bli il i w.the
human soul anly) chrough the recognition of the one-
mess of God (tawhid). This is the knowledge ?( G?d\

both f hiam (csshbil

and also from agnosticism (wa'tl), which Jivests Him
of His true ateributes.  Such faich (ithbd), free from
both these errors, is the knowledge of God [5] being
One. Thou shouldst not say that God is unique hy His
being pecfect cither In might-or wisdom, while all thac
is below Him possessonly imperfece might(or wisdom).
 thou sayest so, then

dom is the source of His oneness. ( This is wrong,
‘because ) everything which depends (for ics existence)
‘on any cause (illa) is thus the result of the working
of that cause. -But God is above being caused by any-
thing, and is Himself the origin of all causes. There-
fore it Is necessary to know that ‘God's oneness is not
defined or limited by anything. It would be better to
‘belicve and recognize that oneness belongs to Him nov
+on account.of His happening ‘to ‘be unique- (of His
and this 1s why we know of His being one.
because ) everything that has another ‘thing

R S s
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0 macch Gufe) i€ must tbe of the same kind (shakl~
pateern ) as dhat ghing, 5o that they would be s
Pumber and forin, & pair of things of one and dla
same kind (shakl). Buc God ncither has a gomas (shak
nor is He one of & paic (juft) with nny one. el g\
match Hin. No, thou must renlie that He 1 o 1o
the sense that He is the One who brought inta exis-
tence all llu'e creacions (dfuvida-ha), boch spititual and
macetial laif wa kaeki), which are subjeet o e
under the Firs (nublus) sehich i the "Agl- Kol The
e is (the principle) which God brought incg exis
tence not from noching (nu uz wist ba-hase dwnrd) 2,
ol put ts cause (il i . the cruse of ies exience)
inco isel (andar & paywasta kurd), making ke ndeps.
denc of any incermediary cause (miganag).

Berween dhe firs cause (of the werld)
Kull, which itself had a cause of its g
73 Thou must recognise that e co ¢
cuuse ofall causes. God Hiniel, in His omenssy (e
damygae), s free from being cither @ eause o he e

on.  Know thac God has broughe o eur.

tence dhac fise cause, not from norhing (ua ay aie o

hase dwurd), InHis oneness He cannot see,

peac, He will nor suffer any loss (nuggs

: a wasan ) in
oncnes, because it s the (psullv(hnwijyal))ol God
whiclhas brought them nto being. The eategorios of

cause and caused, property and in gosiession of

* TRANSLATION 3

propercy, limit and being limited, cannot be either
atteibuted to Him, or denied to Him, or have any like-
fiess to Him. In face, these categories never possessed
such likeness, thae He might become greater wich the
addition of them, or suffer a loss without them. " He
is beyond being ot nocbeimg. - And thou must real
that everything to which thou mayest actribute
tance, may also be predicated with non-existence 5s
an opposite (dadd ) state. But if somethiog has aa
existence (gencrally), one cannor actribwe (o it non-
existence (i. ¢. existence or non-existence cannot be
cributed to something which does not exisc as an
ideak  Thisis because existence and non-existence are
the opposice of cach other. And nothing which has
a0 opposite aumber (Jadd) can be a god. Also know
hing that may be though ation with
something else, and cannot be imagined without such
association, is called mudaf ilay-hi, 1 e. associated,
zelated to. Such a thing, however, must be a creation
{malhlig). God (7] connot depend onassociation with
anything else Gidafat bar na-girad), execpt when this is
ateeibuted to Himullegorically, or is logically postulated
{az rih-i majaz wa darira) 4. For this reason we say_
. that the world and its creator must both be under the'
“lirse caused” (ma'lilei awreal), i, . ‘Agl, because the
Nafs-i Kulli 5, which Iy the bullder of the matecial
world (tagdir-kunanda'i ‘Glam-i jismi has a position
below thac of the ‘Agl. The Nafs is in face the ereator
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of the world, and the world is s creatlon (makhitq-i
W) U che world had no relacion (dur-khi'rd) co the

Nafs, it would be ynable to reccive its progerties from

3he lacter. This connection (s khitrd) of the world
with the Nafs is embadied in the idea of gawhar,
stance. The world is 3 material substance (gewhay
kahif), while the Nafs isa spiritual (agf) subscance.
The gawhar, substance of che world, has received (its)
form (sirar) from the Nafs God, however, is beyond
the idea of a (perceptible) substanee, pawhar, He i fs
who made the gawhar what ic is. This is why not hing
{hich chiz) can be related to Him (in the macerial
world), except in an allegorical sense, or | al cons-
ceuction tag réh-i darirar), or owing (o the ditliculty ef
expressing thought when speaking on oneness of Ged,
tawhid.

An illustration of this,~i ake i
er and also to prove its truth,~ would be the caecfa
manwho were (0 gtasp a handfulof dates or seraw, and
later on were 10 throw chese away. He would sill be
thesame man whether holding them, or having thrown
them away. No one would say that when he held a
handful of dates or :traw he was Eigger, (8] or thar
now, when he no fonger holds it, he is smaller. This
is because chae dare or straw is not similar 0 him. .
milarity (ménandagi) is only possible benween (e g.)
human beings, and dissimilaricy (e. g.) between man
and beast.  As dates or stw have no similarity or

avwurd

TRANSLATION 3

i ith man, no one would say he was big-
2‘:?‘:‘-:::0:&1\; these, or smaller without _:hem.——-
although, however, man has in common with dates
and straw the substance of the vegetative nafs (nafs-i
ki ﬁ); this reason It Is impossible o attribure to Ged
being cither a cause or the resule of causaticn h:cau-ﬁ
both el ieshave been produced by Him (f:
w'st). He s lh; All-High‘i skove l:o::‘:l;z::

cgories, and neither does an advantage a
are taken away, doesitsuffer any loss. We are taying
all chis metaphorically, not discussing the reality u,m..i
qar), because human specch (or reasan)Anm?m deal

ire (ba.
f:: e;l\:l(‘ dependent on what has been ereated
malid) by Him, Speech (or reaton, nutg) is powerless,
unable ©© penesrate the true realities and understand-
ing (haiq wa basdn) of His ipsciy (huwiyyat) This
is because, as we have already said, speech and the
spenker are both below the ‘Agl, and thercfore they
* cannot perceive (lic. define) anything excepe what is
(also) under ic 6. o
To sum up, 9] concerning the oneness of God
(awhid), thou must realite that whatever spiritual or
‘macerial entitics have come into existence, it is Hewho
has broughe chem Into belng, not from nothing (na oz
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nist). because (His) own being {wiTd), in His ipseity
(ba hiwiyyati khwish), is above existence or non-exis-
tence 7. -

Thou must also realize that whatever may be exi
tene (hasti darad) may also, contrary to this, be non.
existent, while what does not generally exist cannot
be (regarded as temporarily ) non.existent.

These smates mutually exclude each other. And
that which has something to be its ofrosite number
(dadd), cannot be God.  God is He who has broughe
from not.being (nist) into being (hast) the i ¢
(hasti nukhuest), so chat existence
tence (nist) should both Gufe) be created by
should seand side by side (of each other), by His com.
his is because both the qualicy (sifat) and what

by it ( ) are under His power

in His ipscity (hieiy

- yat), is .nbow. everytlnnn, and nothing can have a r

tion to Him (ba-d-i paywastagi mu)_ just as He
(Coran, cxii, 1;: “Say, God is on

“These four lecters (wich the: I\elpofwlmln theword

Allah s writcen) He intended as symbols for four rin-

ciples (hadd).—two spiritual (i and two material

id

ni)
Gismaini), (10 ) by which che oneness (wahdanyyar) of *

God can be proved. ‘One of them is an alif (lcteer A)
whichisa su.nuhr line, o which all letterscan be joined,
+ while itdoes not joi any lecter. Allleteers have deve-
loped (1) from ic (az & tarbiyar yafu and),8 because all
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leteers thac exist form curved (junbinida) lines. The
alif symbolizes the ‘Aql-i Kull from which alt the spirl-
cuaCan material ¢ntiries have received exiscence, and
all are :onnecm.l (yayumm) \vllh it, \vlnlc it I(sgll in

1ts power

! “The next is the letcer lam (L) which consists of a
line the lowsr pare of which is drawn forward. (Thus
1¢) possesses lenyth and, widch, like a surface (sadh). e
resembles alif, but all lercers are joined toit, ond it it-.
self joins various lecters. The lam symbolizes the Nafs-
i Kull with which on all sides both the spiricual and
entities are connected, and which resembles

H materi
Io - the "Aal juse as che lam resembles the alif.

The chird letcer is (al:o) a lam, similar to that pre-
v ceding one. [t is, however, cqual to only 2 half of lhz

degecimportancelofthealif. lesymbelize the Mg
o s donmesied with the Nafos Kl (11]
and receives support (@i ) from icin his organisation
(eif) of the syseerm (or world) of religion, which is the
“third world” (suwwum ‘alann). 10

The fest world is the world of spiricual (lasf) entic
ties, the sccond is the material (kathif) world, and che
third is the world of religion. The Natiq occupies in
the fast one the position of the *Adl, Just as that second
Iam (in the word Allah) rescmbles che alif

Thefourchleterln e G, e In Allah) isha (H) which
symbolizesche material world, possessing lengeh, width
o neadih e oceupic che fourth place daree) from
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the alif, and is a cirele in whi y
the alf, ich (on) end (of the i
is broughe s
ixbroughe dowh e the other end.Te symbolizes
the lacter spiritual su ’ k
« prore (1a'yid) by the power of the
Nafs-i Kull (cask of) the explanarion of (12
just like this world which has fe
wideh and height and reveals (shark chiz-ha ham b
ara) vacious mateers such as minceals, plants, animals,
. The Asas brings
i
i waukid) and ch
the higher

.(ien of the onencss of God ( shink

work wlui), 50 that ultimately creation ms

reoin issours (vl ke G line i he) ek

which is a circle, whose ends are joined together,

Then know, brother, whae God che Al

he verse which we have meationed abov
il

means that these four hadds, princi

. badds, principles, are the creat.
fons of God. To chem belongs superioricy Jal) over
everything spiritual and corporeal.. This is because all
corpoeal beins i) ae s he Nt and
'A,‘:; and[ :;5[ che spiritual (Rhaniyin) are under the

an c

i ofs. And both corporeal and spititual
(huudzd) which ace above them. .

e
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Thereafter He said: “He (God) does notgive birth
to.any ane and is noc bora”. This means (137 chac

-all chat are below these two spiritual (n dii mhani, i c.

Yaal and Nofs) possess similaricy to them, and have
come inco existence chrough them, just as everyching is
born from something. Similarly, every onc who is
aoderthe Natiq and Asis in the corporeal world (jsmé-
wiyyut), spicitually + ba-gadan- nofsini) is born from
them through the i relizious) knowledge Uitm).

But whatever is born, will become some day like
its parent, while noching, either corgoreal ot spiritual,
‘will ever be associated with Him (L . God):

Then He said: "And He has no parmer”. This
‘means thatwhatever chings exist, spiricual or corporeal.
Trtch ome other (dar-khird-i yaki digar and), and chis
Their properryformsa proof that God has created dhem

o sueh o way as t0 be like one other, while unique-
s (yokanagi ), and therefore causclessness, belongs
w0 Him.

N Here ends this chapter, intended for the instruc-

tlon of the mustaiib (1. . che newly initiated adept) who
ay (wich ts help) believe (1a the correct wayl, chrough
he recognition of God's oneness 1shinakht-i awhid)

. avoiding falling clther into anthopomorphic theories,

" or sgnosicim. (wshlih wa tal), by the generosicy of
the Lord of the time, peace be upon him! .

it " m s

feroro <
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The Second Chaprer, on the Word of God, be He:
glonfied and All-Hight .
God should be recognized as the cause of all
causes, and one must also know tha the word (Kalima)
isan utterance (sukhan), and that the Word (utcered
by God ac the creation), was, as they say, “be",
was an action (urhar) coming [ 144] from God. Such
an action, however, has no (organic) conneetion,
similaricy or dissimilarity (in substance) with the Agent
tmndathihir),  We know (His) Word in the form of
(human.like) speech (ukhan) only to makeit casier for
every one 0 undersand. We know that speech,
uttered by anyone, never is similar to that speaker, in
any respeet, and never becomes like him. As the
meaning of the Word of God was “be”, we know
that char command was perfect (wmam ast), because
He,~be He glorificd,—has not created i¢ from any-
thing. Therefore all that had to come into existencs.
thiidani biid), did come, in the most perfect way. As
the Word, which was the cause of that creation, was
perfece (tmim), and acting without any intermediary
{migdnaji), it was one wich (i. separable from) what
was caused by it (ma'lili 7). We (therefore) say: the
fiese cause is che Word (of God), and whac
caused, the ‘Aql, came into existence through Ir. 1f

3

“we, In Imagination, separate them one from the other,.
_the "Aql will'lose ics perfection (namely its position)

of being chie firse caused (na'li

i awwal). Dut when 1
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i Al also be lost by the
ccion, the latcer will also be lost E
Pt perlecion £k of the st cause and it fe
R o know that chere was o intetnediary bet
Soven them, ic would be fuile 0 divide them g o
" i just as we say
s adher exeepun the name, st 35 we ey dhe 16N
e s or “the disc of the sun”. :
O e e "Ad s both the cause nd the
T35 both Ressoning (At and ihe cesult of
oo (Mt b tsorgioslcause s
p ion, and its substance (dhi
o whout separton, and i subsance (00
o in wssociacion with that (cause). The
o both the object and s of knowing
i a tenuse itis the soutce (0
inista wa dananda) because it el of
e ahing, that has existence. It cannos
i oumide s own substsace 1k, becauie the
~Adi possess «dge (dana's), but ourside i
Adl posscsses knowlsdis i v
& rhere exists nothing that cou "
o Te i sl th ‘Al Resson, and ab0 the

o

Therefore we may say chat che Kalima, V{au?;‘:;
one (or: wniry 1-yakil in Acabic wahda, and the A
js also one ‘ot: unity Iy, and is called one, ":e
whateveris counted isunder . ¢ implies the exist i
of) one, because if we imaginethatone doc_x{no( exist,
chen no number would be possible. B'nl -_“van give
ap all the numbers beyorul one, one wyl[su_ um:dc;
“Therefore just as all that exists| (hama hasti-h) 1s un

. the 'Ad, itisitself the Fiest ExistencetNukhustin Hastls,
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while existence gnd the ‘Aql cannot be separated,
because only man seeks for Individuality and under.
stands it, possessing (for chis) a faculty (athar) bestowed
by :I:\ekAq{, Ttis by blhc power of that faculey that
e makes inquiries (baz jiyud ) i ¢
by [16‘; (bazjiyud) inco the (nature of)
As we have made It obvious thatche ‘gl is the firs
entity which had been brought into cs: l(-:'n: ¢ ;ccﬁ'::‘r
it would be Improper for us to try to
dividual nature (hasti). This is because il
understand the individual nature of the A,
(achar) which

TN us in-
we want 1o
- A, weshould
shet tshariftnr wa bur-tar) than the “Agl §

(Only) with the help of such fo vc::‘w:ql s
understand the individusl nacure of the "Agl,
there were anything (chizi) which rossessed 2 nature
thasid higher than that of the *Aqi, the latter wour;
lose the position. of being the firt ereation, and this
position would be transferred ueon that enticy 1 chie
which had existed before i, So, when we have sevlined
that we posiess a faculty derived from the *Aqi. snd
that we, with the help of ir, can recognize the thines
(chiz-h@) which are under it 1, . “Agl), we may i :r
:!m that power (quwwat) contoined in the reason
Caal) forms part of its substance (uz dhaei 7'st, and
comes from s (l.e. the "Aul's or God?) blessi
(rakmar). This s because the reason 'agh is compallen

7 as) 1o pererive and systematize (3h

0
Buc if
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* wa zir Gwurdan) various objeces (chit-hird). There.

foce we suy that we may distinguish the ‘Aql (or
lhwiman reason, ‘aql?) from other things (chiz-ha) by
its ability to know its own nature (dhéci khwish-rd)
and other things, while nothing below it (‘Aql)
possesses (such] power (quuwwat). Therefore it
distinguishable (juda'st) from ocher things t chiz

v the possession of such power (quwwar); and it is
impossible that it should be endowed with other pro-
percis (khassiyyan) than this.  Bue if it is distinguished
(makhsiis) by such power, it follows that it mi
had someone who endowed it wich such property
(Khassa-kunanda s, (17) making chat feature
the firmly segregating boundary line thigir-i dhar
of its nature.

When thus it has become obviousthar, ashas been
mentioned above, the ‘Aql musthave scmeone who is
stronger than itself 1qihir, it follows thac we may know
this Stronger One, 1. . God, by the gower of that
ferior \maghir) one, the reason (aql).  Bur It is impos-
sible for the inferior to comprise the stronger one.
When we realize this, we arrive at the correct under.
standing of the onencss of God wawhid:, and, at the
same time, of the position of the

* We also say that we cannot find the faculty of
renson (athari ‘agl- unaccompanied by the human soul
1bi nafs-i insand), while (suchisoul mafs, unaccompa.
-nled by the former U, ¢. ‘agly, would ke Incomplete and
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weak (ni-amdm wa da’f). This circumstznce makes

it necessary (o reaize chat God has created them from

all ceernicy (azal) as a pait Gjufd), and that theie action
and power tathar wst quewan) cannot manifest them-
selves without their mutual assistance. This, however,
indicates the face thac both these are firmly bound
cogecher by chacspecial feacute andar hisiri in khassin
yat) which we find in them, and are inseparable. This
is because diviniry Joes not belong 1o anything which
vequires the help of something for the muni
tion of its action and work (ahar wa fili Khewis
(18] And if chis posicon thal) of the ‘Agli Ku
has been recognized, in the sense thac its action
(athar) eunnor manifest itsell except through the
human soul (nafii insini), we may infer chat the
“Agl was the finse being (mvownl hasii ). It also follows.
thae the Nafsi Kull was (like) seed sown in the
substance (dhat) of the ‘Agli Kull. Thus thou wile
realize that only in this way its (i, ¢.
coming into existenee and being one
khizad) from the ‘Aqli Kull. Yes, it is one, buc
(potendially) plural, independent of everything thac
is below it. It is because one does not depend on
other numbers, in Its oneness,, but 1o, three, and
other numbers need the existence of one in order (o
come into buing.

sta

Thus ‘Aql is the primal enticy (nukhusin hasi )
by which it is possible to understand ( yafuin ) things

v

v .
LA..
Y
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ieha), while there is nothing by whi;h one can
e e g, This 5 why God s3d (vi, 10311
~Sight perceives Him not, bm._He perceives m_e.;‘:
sigh; for He is subile, the aware”. ~ This means: sig
(binabhd 4 which denotes the ‘asl, will not compre-
hend Him, while He comprehends sight; and He
comprehends the subele and aware (laf wa khabir)
amongsc what is created (chizhd). This means that ic
is the ceason, ‘adl, thinking of which the soul (nafs)
comptehends things (chiz-ha with its help. ‘I’he«{osu:
it would not be peoper (wijib) that one could (19]
comprehend it, i. ¢ ‘aal itself, by thoughe. By the
Sahe" He (L. e. God) here means the chought by
which one can comprehead subtle (lagif) chings. This
may be illustrated by the case of thelionwho devours
human beings, with the help of the strengeh which it
- possesses; but it s impossible chat che lion, wich the
help of the same screngch, could d.evour itself.  The-
refote we must realize that the ‘Aal (or generally
reason ) is able to know (‘dlim ) by its own substance
and not through any (acquired) knowledge (na ba-im),
and active (qadin) by its own substance, not through
any force ( received from outside,ma ba.qudrat). Tt
is i its substance independent (bi-niyaz) of any ching,
because all other things, in their encirery, originate
fromit. And thou, in spite of this, wantst to com-
prehend thae enity (hastJ-whether s power, o
. selfsulliciency, ot whatever it may, bel .
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We say: the “Ad is acting (unbanda) In a way, and
i a way at eeac (ardimida), . . static, and this is why
3ll thae stands under ic i cither active or static. Doy
the movement (o activity, Junbidan) of the ‘Aqlis not
similat to our activity. produced by a need. This fs
because the ‘Aql experiences no need, nor is chere any.
ching above fc chac ir, “Adl, should wish to strive to
become like o it. No, its acti ity has the form of
praise to the Creacor {20 because the “Aq realizes
its own position. Praise (0 Gou is crernal aceivity,
[movement not in space, nor is it an action produce
by wish or wane.  That movemenc of which we speak
hete is the manifestation (padid amadan) of the Na
Kull, {emanating) from ic. This is because chrough
that movement which the "Agl.i Kudl made in Prase
of Gad the Nafs.i Kull appeared from it, by the power
of the Woed (Kalima) of the Creator which had be.
come one with che ‘Aql.

The emanation of the Nafs from the ‘Ayl was
Instantancous, beyond time, and the former, when ic
had emanated from the latter, was in a way similar,
and in a way dissimikir 0 it. The similaricy of the
Nafs wich the ‘Aql consisted in Ies being potentially
perfect(@mim),and the di imilarity In its being in face
Imperfect. The cause of the actunl imperfection of the

“Nafs was ts coming ihto existence from the Word
- of the Creator by the instrumentality ( miyiingjt) 14
of the "Adl, while there was 1o intcrmediary whatever
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between the “Aql and the Won!"(Knlinm). l‘I'-or l:l:
reason it would be improper (wiijib na- d arl wI :
htd been produced by the ‘Aql should be :cx'v llA:
itsell. There was no time, however, between ul
coming inw existence of the 'Aql, its h:m»:r unitd
with the Kalima of the Creator, and the manil w:ug-:l
of the Nufs from it, because time icself was pro uu..
bv th= accion (f'1) of the Nafs. Ic \vaulfi be ";\pwp;;
(21 ] thac there should have been time bc‘are L
nze of the Nafs which was the causc of its own
it is impossible thac anything eould_emz
> own cause. God the All-High mem_lontd
this zmanation, stating precisely chis face l!m( it was.
Aot in timz (liv, 50): “And our bidding is but one
word, like the twinkling of an ey With u-g?rd t©
time there is nothing quicker than the glancing ac
something and the noticing of it. Butween looking
at and seeing something there is no diference in time
(tafdwie-i riizgdri) Lo

The quiescence (dram, i e. emaining sratic)of the
*Aql consises in its beiny selfsuffcient (binivaz) while
all thatis below it Is In need of it And if thus its ac.
eeibute Is self-sufficiency, ic would be improper r.hu.t it
should act in a way different from what was mention.
wd above, i . offcing thanks 0 God. _Therefore, s
has been exphained, the ‘Aql is the First (Awwal), but
everything that is the first is also bound to be the Iasv7.




46 TRANSLATION

because everyching that follows I (and descends from
J 10 be derived from it. I this way the
s abo the Basc (ki) because all tha i hos pro-
duced will at che end rewm 1o it [22) This is
because che acivity of the Nufs has 3s its abiece the
atcainment of chat selfsufficisncy which the *Aql ros.
sesses. And as che origin of the Nofi is the “Ad,
Inevicably must rerurn 1o the latter. The "Aql is mani
e (i because cveryehing rhat exises, visble and
knowable, comes from it; and! it is abo hidden (bian)
Decause roll\ing has a superior of more exaleed posi-
wa Everything possesses its
ity (ukitl ). God says (Ivlr'v I‘;:., is I:\\.’ ﬁ:‘t
and the last, the manifest and hidden, and He kno\j
everyching”. But wich all this greatness and mi .
which the “Agl possesses, no creation is more xhcd-c-:
. ol peac
o i e s Pt v T o e
crented was teason (A, God sid t it come oo

i : by My greatne:
and ot v e cecd aovng nobier
el e e
e « ]\. shall reward, and by thee 1 shall
The sory of the obedience and humili

s umility of

_‘l- o God h?s been narraced wich vnnumvptil;::
phical Im!wafmm (badalilhd.yi ‘aglt) in the book
wa Mithdh which we composed before this
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{pish agin). 1€ chou recognizest the “Aql as possessing
such qualities (as have been described), thou wouldt
kndw it in its proper position (hadd).  Then the ‘Aal's
cecognition of the unity of God {(rawiid shinakhean-i
*A ) will become cight ©© che mu'min, and he will not
£all into errot in bis ideas conceening the principles of
creation (hudid).

By the mercy of the Lord of the time, may b
enontion be extolled and glorilied, peace be upon himt

The Third Chapter, on the Nafs-i Kull,
its Posicion and Activiry.

The Nafssi Kull is called the “Second” (Thini}
fecause it is the second after the 'Agl. None amongst
the higher and lower principles (dvd) is higher than
e below the "Aql. Lt posesses the numerical rosition
of two while the position of one belongs @ the Al
Juse 25 there is 00 number, after tro, in which two
would not be contained, s0 there is nothing, neither
man nor angel, whose existence would not be due
<o the Nafs<i Kulli (sic). The lacer, like the 'Aql, (24)
is perfect only potentially, nndd acrually icis impesfect,
because it dezeends from the Word ( Kalimu) of the
Creator through the instrumentality { mianaji } of

he 'Adl. And whatever coms into existence with
the help of an Inteemediary, cannot be similac t©

. hac intetmediary in cvery fespes.  lemay enly te
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potentiallysimilar to i, in the way that the son, wi
zrown up, will gme time become ke his facher,
complece in his manhood. But ic is imposible Tt
the offspring should be similac to its facher fram the
very moment thac it separates from its parent.  Were
that possible, manhood itself would be realized, b
at once able 1o manifest itself in the offpring.
For chis reason it is therefore said that the Nafs is
similar o the "Aql potentially, noc actually. It cane
into existence through the instrumentality cf the *Agl,
and the thing that is born frem another has to ke ot
rished by the laceer before, one day, it
10 its parent. An example is the human seerin which,
falling into the womb of the mother, and I
rished, one day becomes similr (o the
the help of thac nourishment which ic
mother, by che foree lyuwiar) de
Thus the child come: from boch of them juse s Cod
said (xc, 13): “Lshall ‘not swear [25] by this city,
and thou arc at liberty to act as thou pleaest i
by the parent with his ofipring”. Here the
(or town ) allegorizes che Natig who is the city (shahri.
stin) of knowledge (because he said':  “1 am the city
of knowledge, and ‘Alf is its gace”).  Then God said
“Thou arc free in chis city in whacchou are doing", i.e.
in appointing the Asas. He says: "I shall not swear
by the facher and the offspring born from him”.  This
oath is by the ‘Agl whose position in the bigher world

TRANSLATION

is that of the father, and by the Nafs whose positicn
(hadd) is that of the offspring. The Nafs came ino
ekistence from the Aal, and had the potentiality of
one day becoming perfect. It started trying, and
began to derive insteuction (&'idu) from the *Agl. It
was like the child which in the womb of its m\?lhtr is
nourished (growing) by the force (qudrar) which hes
been laid in it, and it Is possible that one Jay the
sperm will become o man. 17 That liquid (b) always
absorbs nourishment (méi'da) in the womb of the
mother.  Similarly, the Nufs derives insunsnhm and
(fd'ida wa mivida) from the ‘Agl, and

of that activity (unbish) which ic developsis the scarch
ion, and this is auained in the cminent
i buzurgwdr) who appear in this
world, such ns the souls of the Prophets, Asases,
Imdms, hujiats, da'is, ma'dhiins and mustajibs. The object
of its producing (faraz awurdan) this world was to
produce (fardz awurdan) souls (nafs-ha), in order that
in them (bu-dn) the Nafs eself would become per-
fect, and ultimarely attain the position (daraja) of the .
‘Agl. This was because the Nafs did not possess the’
position (daraja) of the latcer, and wanted to make
itsell instantaneously similar to the ‘Aql. It failed,
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however, o recify its (¢

ginal) defece (mugsan). Tehadd
00 such strength (tawina) as che *Aql had, prods cing
it (the Nafs) ntancously, wichout time, I,

€%, initantaneously produced an encity similar co

n
m (a0 of this world came into existence,
theoughiir. All the gerfection (remimi) hkelenyed
(bbasan) t Kull kid into the Hayils
perfection), hewever, did not act instantar

nowing .

human sperm, which ess the rotentiahty
producing many indi Is in the ccurse of time.
(27} Therctore the workl came into action
andar wjidd) by the power (quurar) which
Kulli Gic) had put into it, in the
(nafs-ha) of the Natius, Asases, Iméms,
the purpose of bringing those forces frem potential
bilities into the state of realized

5 300n a5 the world started ucting (bijunbud), from iss
action, units of time (zaman zamin) came into cxis.
tence, 19 while che world itself become space (makin
gash) due to thac movement.  And in (that) spac
time by its action al that the Nafs.i Kl had laid into
Itbexan co increase (fadil amadan girifi), Till now we
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i ive faculy has been continuous
s ha s procretve ey bs b, oo oy

nis .
difference, however, Imm_‘un whaf lh_e 'Aq!
has. ;:‘:-. and what it (Nafs) is don_nl. mf\;lsls_ln I:\::
face thac the former has produced l(_oumle u‘m‘cloe,
zaman), while the Nafs can only achlcye wl ml o ‘A‘,I
hin tme. This is why we have said xh:_n the a
b ng mik), or acting, by offering tharks
;: 3?.3' while it is static, quiescent (sakin) in so ‘r?l' as
ic i sl uficicne. And for this e ]'::....a'."fi
ich came into existence through it, (2 3
::lll:hn::v‘/v:ncm and quiescence, r.o:enu:.llv_. Trs \.wv-
King (junbish), however, actually started by its attereg-
ting to attain its own perfection, while its qn:u)ﬁ;m'e
15 due to the fact that it is connected wich the ‘Adl,
which is selfsufficient, and that If' anx. derives :‘u
guidance (fd'ida) from it. In z’mmhr way, in the
world organised by the Nafsi kull,l both mo.v:l;\g;‘\:
and quicscence are in existence, as in l:l\= (=l>|. Iy d
ecarch which is quiescent and the s_l:nes which are
moving (junban). No material body Gism) Is free from
one of these states (wasf). . -
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Similarly, the action (fl) of the Nafs is of two
kinds. Ons is gerfect patentially but imperfect in
realisation, as in the case of the creation of the warld
which is potenuaily perfect, buc only (gradunlly 1)
comes Into existence. It is like humanity: indidual
mea are born (and die) while mankiad is spread all
over the world, and the whole purpose of the world
is in humanicy (alam dar mardwn jumla ase), There.
fore che action (fi1) of the Najs in chis woeld is only
potencially fin geaeral) perfect, before its hnal) reali.
zation. Buc in some other actions the Nafs is peelece
both.potencially and aceually, as in che case of the
praduction of the souls of Naigs, Asises and Iinanns,
who are the (only) real men (mar
by the nature of their souls (ba-
Kiwwish), a5 the Prophet said : Do not debase your
fazes because God has ereaced (29] Adam after His
ow image, and breached into him the geowing force
(wmiya) ' from s Spiric " Then know thae che
Divine Image (siiraci Tzadi) s the Nafs-i Kull, the Di.
vine Spiric is the Word (Kalima), and Adam, by the
command of God, is the Ntiq of his time. At every

. Nufs's) powet (

e bahauiqar),
ac-hi.y-t nafs-i

nafs.

i¢. the world) as the of the Nafsi
Kull, while the Word of God (Kalima'i Bari) would be
the spirit in it (or in him, Adam ). This is ay God says
(i, 91) in the story of Mary, pence be upon her|
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"“The daughtee of *Imein who guarded her sexual
vn::;s, aad We beeathed into her of Our Spiric "
“This means that-Maryam did not furn het ear to the
devils 1blisan) with cheie speeches. This s because the
sexual organ is like the ear, 2% and che ear symbolizes
the sexual organ because chrough it comes the cor.
poreal form (sirat-i jismani), and through the ear che
nafsan). " She guarded her sexual
means that she did not tum her ear to thos
who only ceach dhe sihir, formal side of the reli
(Giirsukhaniyan), distegarding its esotetic. interpre-
cation (w'wil). “And We, in the Word (Kalima), have
given her the lot of bringing up Jesus * (30)—peace
be upon him,—until he becomes the Prophet.

Therefore in that tradition in which the Prophee
says “ Do not disgrace your Iaclcs A =;n=nt: Dt:
¢ take your spiritunl guides, Imams, from amongs
the s of the Toue Family (lhindane o
" ing chrough chis the images of your souls as horrid
the faces of devils™. The w'wil of the " face * is the
Imam, because the mu'min s recognized by his lmam,
"™ us God said (xvii, 73): "The day when we will all
all men by their Leadee (lmam), . -
+ "%, May God keep us stead(ast In obedience ro the
Trams and may He call us by them-on that Day, by
Hisgenerostty and mercyd - . .-
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The Founth Chapter, on the Creation of the Humicn Seud
in the Matenal World.

All that appears in the marerisl world from the
Nafs-i Kull is of three categories (maraba), 3s the mn.
terial world (itself) occupies the third place, fr
“Adli Kul, after the Nafs, to wit (naxdik gurd
fln chese three caczgoris) the “Aqli K
man, che Nufs-i Kull is like the woman, and the Ha.
a from them is ike the sperm, while the material
- world s like a_child,—potencially it contains many

offprings. And 4 the world i the chird afree those
hizher (af) principles (hudd), all thae aprars in
(31] from the with the help (ta’yid) of the
“Adl, also can be divided into these cacgories (martaka).
* The fisc of these is the vegetative soul (nafi

specchless animals, herbivorcus and carnivorous, o
aquatic. The third is the speaking, or reaconing
(sukhangiy) soul which is (in) human  beings who are
endowed wichthe faculey ofspecch, and ressive il
ence (athar) from the ‘Aql. All these three (kinds of)
nofs are influences (athar-ha) ofthe Nafsi Kull. (Two
of thesc) 1’ Linds of nafs do not receive chelr food
(Khirish) feom: the *Aql-i-Kull, 2s the human soul does;
therefore, as all chat does not receive food from it does
Rot return (o it, plants and animals canno return to

. s
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the higher world (alam-i ‘i), Similarly, chat (hu-
‘man) soul which does not possess the faculty of speak-
Ing, and has no share of reason (arhar- ‘aaf), will never
return 1o that world.

“The work (wthar) of the Nafsi Kull is like the lighe

. which hines upon the earth from the sun, so that the

<enrth becomes lit by that lighe. And when the sun
sets, the light also disappears. When che sun shines
uron a erystal or upon a mirror which can collect an
amount of the light of the sun, the light becomes s
righe through action of the cryseal or mirror that
feom it [32] fire can be lir, from which one may ger
light at any time. Thus it would do the same work
as the sun is doing, proportionately 1o ifs size produc-
ing lighe and warmeh.

Similacly, when the effect (atham) of the (ace
o che Nofvi Kull s manifested in the hun

), and when che latter gets its "foos
Kull, by acquiting the know.
Jedge of its own origin (), by knowing and. tecogi.
inz the oneness of God (tawhid), then, throvgh all
the (human) soul (nefs) in thac body ‘becomes
similur to the Nafs-i Kul, its origin, justas the effect
af the sunshine in the crystal or mirror would apear
similar to the sun itself. But (as {n the caze of the
<rystal or mirror) when the sun scts, the lighe -of
chac (visble) Gre dispgears, 50, in che sime var,
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when lha( soul (nafs) reccives “food"” from the
Kull, and, havit ecome similar 10 the
~latcer, teturns 1S che Nafs-i Kull, it atcains eternal &
(llumwb) when the Nafs-i Kull iesel( rejoins che ‘Aql

Thus we have found i the matersl world aian-i
jismaini) theee forns of the action of theNafs which
one vegetative (riiyanda), 03 (In) plants, the:
(khiranda) a5 (in) animals, and che third
“speaking” (sukhan-g7y) as (in) human beings. All
these theee kinds of wafs we have found collected in
the human being, ths saying: man is growing like the
plants, because by eating he (B3] increases in size:
he is cating like the animals, because he consumes
food and drinks; these are two cateporics, and the
third which the man has is thac of being able to speak.
Therefore we say that it follows that in man the world
has reached completion.  And if the ccmpletion (or
perfection, umami) of the world depends on man, ic
follows that che soul (nafs) of man should become
decachable from its body and go to the hizher world
Calumi “uli), because e came from there. It cannor
also recurn to this world because what had arcained
perfection cannot acquire imperfection Imuqgsan), 1§
- the human soul was here, and through it the world
“had become perfect, it would be impossible for it to
be sent back here agin because this would be cxces-
. sive, and excess over perfection constitutes a defect.

- ous of irs groweh (bi-danish).  Therpafter, having beet
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Even if it were to be brought here, the world would
not become different from whae i is to.day. 1 ic
remrned (to this world), i would act exacely as it acts
to-day, as God says (vi, 28): “And could they be sent
back, they would return to what they were forbidden,
for they are very liars™ This means: that day the
souls of the sinners would say: O, if they would
take us to chat world so thac we should live according
to the commandments of the Lord of the time, an
become muw'mins! Then it will be said o the:
they were taken there, [34] they would rewrn to
what they were doing, as they are liars.

Thetefore we may say-that the forcé (quwaar) of
the Nafs-i Kull is spread (gustardu) in the corporeal
worid (‘alam-i jismani), so chac the world is full of it.
Bug, being itsclf immacerial (latif), thac encrgy does noe
occupy any visible space.  Although no place in the
world remains free from the Nafs-i Kull, ic has no
spacial existence (az jy khiid hasi na-darad). 22
however, the world has risen from it, whatever is
born by the elements (raba'i), the action (athar) of the
Nafs-i Kull sccepts (padhirad) that production, so that

- It becomes animated (janwar), And if from (thar) action
Gjunbish) a plant (comes Into existencel)...2 The hu-
man being at fiest Is similar to a plant, in the womb
of the mother, receivingIncrease without (consciously)
sceking i, just as a planc grows without being con:




58 TRANSLATION

bora by its mothe
resembles an

and coming inco this world, it
except cat-

mouth, be i¢ straw, o

it does not make any dirierenze. A small child aces
similacly. It does not seck anyching excepr whet is
catable, [35) eating whatever s put inio its hand, or
atonce putting it into its raouth, unil the reasoning
(nitija) wafs effccts its influence wpon it (the child)
and it becomes able 10 speak. Then the chikd ahes
to speaking, learning the names of cverything. H

We hace alteady scen e che crention of he
world ceslly originaced from the
ed

p:ulll.ﬂ 1 ani 2

ing” Gskhang5) naf, and chis o] human b

© whm belonss su y Gkl over slanes and

Al these three Ninds of energy lqmiaead

have come togecher i man. The world has chus
never produced anyihing Letter than man.
fore we realize that nothin
and greater chan human bei The roat
the spheres with che ghicering of the stars was cre
or th: sake of grest humuniy
becawse if the purpose of the creatior
dy sttined by the existence of the world, the Tauer

* would huve ceased to underso tfurcher) alteration
tac gashtan i 7
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The body of man, rezeiving its nourishment from
the (imacerial) world, is Lound o return o the ele-
ments when the soul becomes separated from
because the el:ments are its source (kull). 8 (Fora
similar reason) it Is inevitable thac the (human) soul
should retuen to the Nafs-i The question only
concerns the manner in which it will recurn. 1f its
return to its source is (26) in harmony (dar-khird)
with it, the soul will atcain the bliss (peace,~rihar)
which the ignorant regard as the sate of God Himself
because they say chac He, the AllHigh, personally
created chis world (faraz Gwurda asi. Bur, as we
know, it was the Nufs-i Kull that (in reality) constitue.
ed (wrkib karda ast) this world, and thus it is to it, the
Nafsi Kull, chac the soul should return. * And when
the soul re-joins i, the faichful (mwmin) thall be like
the creator of the world -gini*i ‘alam),—may God be
exalted above what sinners say, greacly exalted !—He,
God ¢he All-High, is exalted above what ignorant
people say, far above !

If, however, the return of the indivi

soul to its source ldnuhll). is not in harmony (ba-
mikhalafan, ic will meet with suffering and hardships
whose painfulness Is described by being placed in the
midst of fire, the position which will never come to
an end, may God protece us from the punishmen
by fire !
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henthe i tecognies hegrinciles ot
(hudi), he ceases 1o ac

thac ye seek pardon from your Lord,—then repent to
Him. He will cause you 10 enjoy a good provision
o a named and aprointed time, and will give privi-
lege t0 every one desceving privilepe; bue if (37)
you tuea your backs, [ fear (or you the toument of a
“Great Day"—The *named and aproinred day "
means thae He will show you the way towards the
knowledge of the Truth Cilm-i hagigao in this world,
when you acknowledge (irqar kunid) the Lord of your
jand-i zamana’i khwish) who is the Teacher
) of your souls by knowledge (slm). Then
fulfil (sic) your duty thady bilihid) to your
¢) superior (khudwand:i fadl) according to his gosi.

1€ you tuen your faces away from him, I shall
to you some of the torments of the Great
M

For thls reoson the mu'min must recognise the
teue position of every principle of the creation (hadd
azhwdiid) in che material and spiritual world, never
teeating the lower one as the higher, or the higher as

their true position, thus following the straighe pach
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(rahi ras). Whosoever treats an inferior thing (chiz!
usthe higher becomes one of those of whom God
siys (v, 76 : " They misbelieve who say: verily, God
is che Mesiish, the son of Mary. But the Messish
said (himself): O sons of Istacl, worship God, my
Lord and your Lord. _ Verily, he who [38) associ
aces aught with God, God hath forbidden him Paradise
and his resore is che Fire, and the sinnecs shall have
none to help them®. This verse is applicable to those
ns who said that the Commander of the Faithful
. Abi Talib-peace be upon him,-Is neacer to
God than our Progher, Muhammad Murafs,~peace

be upon him,-or those who say that the Commander
o( the Faichiul is Ged. Such people are hyperbolists
The Commandet of the Faithful thimsel
: "The Apostle of God (once) placed his mouth
upon ry car and conveyed to me a thousand chapers
(bb) of knowledge Cilm), and In each chapter a thou-
sand (new) chapters become revealed to me”.  As he
(himsel-peace be upon him,~{39] asserts that the

. Apostle of God was his teacher, every onc who says -

that he is more important than the Prophet, or greater
than the latter, will be a liar. And whosocver
spreads false ideas about the Wag
period of che domination of a religi

“time when he lives, he will be a kifir, unbelicver. For

this reason the verse quoted above proves thac it was
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tevealed concerning the hyperholises (ghaliyin), A
Cod savs that some people were saying nboue Jesas
that he was God, while Jesus himself said : "0 s0ns of
brael, wotship ydur Goxl who is my God, too”.

We may say chercafeer chac the pecfiction. famiani)
* of the Nafs-i K Land the laee’s py

state of potential to the acrual atinment of i

achieved in che souls of Nafigs, Asises, Imims,
theic followees. These souls, before thate e "
their bodies, had no findividual) existence 1y thou
couldst point it our), but they rem:
poteatially in their soucce (kull-i Khweishy,
man may potencially be (the
men. e is juse a5 all che *Alaw;
‘Al who are at presen in the world 1a

living) souls,
and chose who were before them, or will come afcer
them, are all from che substance (dhi) of the soul
of the Commander of the Faichful "Alf [40] which

contained chem porentially.  Bue so lo
were nuoc connected with their bodies,
possible 1o take notice of or count them,

Similarly, all the people who hove come into
xistence in the world, were all togethor (b sak bar)
potenially conained I the Nfei K, erndlually

ouc in the world. The worll itself, in ies
«entirety, wasconealned in the Nafsi Kull before
A into cxisience, but possesed no (

ng as they
t was im.
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{siirar), and was noc differentiated (with regard to

vlr:l'r'llvi:'). unal it arained (visible) existence. Thf
proof of che theory that all men are containe o this
world is chat they come out from it, and we o
thac what hus nor been contained in .”"g‘.( 'h::
would not come out into existence from it. m“:ll\-l
ly, in cvery grain of wheae there are (porentia o
conained niany grains which may gradually :ﬂ:’vaw
from ic, while fe.g) in sand no wheat is contained.
When it has been thus ascercained that che w:tl';l
is one of the rroducts tuz kirkand) of the Nafsei Kudl,
wen n a like manner all the creations
nated by it. Thus the
ar) theough ir. Therefore (one

wrdhoni because they come into existence in :(win)
the world i that way tbadin siac:. This proves
were potentially contained in
the Nafsi Kull, and that potentiality ‘ql,mwak"\\vax
received by the Nafs-i Kull from the ;\ql' .
Therefore the origin of man is in l|\e- Word -ku!v;\la'
(41 in which, however, it was contained potentially,
0 be realized ba-fi'l &5ad) in this world. The pnrp::e
of his realization (ba-f amadan) s to become similar
tmanandal o ics origin (ath, and accept the knowledge
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W the position of the Nafs. When man,
ing fthe knowledye of the principles of she
creation thudid) :thd cealizing the teuch of the oneness
whidh becomes similar iminands o the
Nafsi Kudl, and (chust re-unites with i, he wi e
the reward Ghawibr. It is like the deop of sperm
which falls into the womb of the mother, and, by
feeding chere, becomes similar 1 its mother and
facher. 1f, however, inan does noz uttain the recezni.
tion of the oneness of God il if no Drvine
e meers him, he will cemain in chis world 1,
animal, who only zats and then d in chis world,
earning no teward whawibl, thus becoms nulhiic.t
like the sperm which comes oue of a man, but from
which 3 ncither che male nor female reveive any-
thing except a cemporary pleasurc.  That liquid docs
not stay in the womb of the woman and docs noe
wen into a chil It often hanpens in the world tha
a man has only one offspring, although he copulares
very many times ducing hislife. This is beyond hiy
conwrol, (42] as it is not that a child is conceived ag
<cach copulation. In the same way it does not follow
that everyone who has the appearance of 3 man and
teaches others should be a Prophet. 1€ chae be 30, the
purpase for which the world had been created would

have been already atained, and the skies would have
come to rest feom their rotation. Therefore if those
P299le wha ate baen Jo not take up knowlsdge and

K
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ppose the Lords of

ot follow the righe gath, or oppose o
fl:.- 'l;'lulh(k'l\nddwamlﬁn-i hugq), pandering to llun:
lower passlons, they will for o xe:,\a,ll\_ \;(n?lle oins

ishmene, wil in the Nafi Kull. “Th
will be ke the child which docs no recive complete
development in the womb of its mother, and does
not have all (its limbs) sec as they should be in ordltr
chac its Fody may atain (ordinarys human form. s
stature will be defective, weak; it will not possess
cicher eyes or ears, and will remaln sick and sufeting
during the whole of its life.

Verily, it is necessary to know that the birch and
up-bringing ies completely resembles

i more nor less chan this, as God says (lvi,
B, T rauce o e 3o b o oo,
Ye do know the fiest production ; why then do ye
1" {43) This means: if you knew thatthe
ke that of bodies, then y:u
would not commit a mistake. But as the up-bringing
of the body depends on th:c force of the soul jna/:-, -
It follows that the conditions thal) of the soul in the
creation would equally ke similar to tl.nse‘ of the
body, 15 God says Good, 27::  Your creation and
‘your rising again are buc that of one soul *, * .

“The answer to the question : “we want to know :
should we worship the thigh) principles thudid) by the
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command of God !"—is this. You muse know that
the recognition of the oncnczs of Ged ‘il requmres
that you should'not take, or wish ro take as God any
principle (hadd, either high or low. Therefore, as
the hiadds cannor be divine, worship cannot be due to
theo.  Worship to God ficsc comes from the "Aql-i
Kull which is the worship of thanksgiving. No
other creature can offer worship such as that. By it:
greatness, pu might and wisdom its worship has
no limits. Next 10 it is the worship by the Nofei
Kull, in the form of [44) chis grear creared world
which it has produced.  This is its form of worship
of the zlorious God. ANl that it had Fower 10 Jdo
was combined in thae worship of God. It produces

* many great souls bafs-hd-yi buzurgwin ac present andl
will do ac all times, until che Qiyamat, when it will
- produce that noblest cf all creations, the Qi¥im,—the
choicest geeetings be duc 1o him !

The worship by cvery high principle )
“ulwi) is in accordance with its powers. In the ma.
terial world the first place belongs to the worship of
the Nariy, peace be upon him, which s che noblest
and mose pecece form of worship in this world, as

. no shave of God can practice it. Next comes warship
by the Asas, in which are combined the ulimace
Timits of the worship of all worshippers. Then comes
worship by the true Imam tinzm ba-baga, then thae
of the bab, of the fsurs, dls, od mustaibs,

-+ life after death (s
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i ¢ scquence. Wonship Is the more pleasant
T.\:r;p;n bitaniial thigurgnr wa bishaar) t God
the more educated and advanced s the worshipper.
From the “Adli Kull to che ‘musib all strive to
worship God and earn a reward. This Is distributed
by the ‘Agli Kull for theie not intedfering with ics
own worship of God, [45) and their attempts at
adopting, as far as possible, similar ways of worship.
Tt has been asked why man reccives a reward for
worship and acquiring (religiovs) knowledge (ilm)
while no advantage acerues to God from his worship-
ping, nor is any loss caused by his neglect to do ?

“ The answer to this is as follows. Worship is like a

body 0 that world (dn jahan-ra), and knowledge (ilm)
is like a soul. Every worshipper's spiricual body
(Kalbad-i nafsini) becomes stronger as his knowledge
geows and is purified. When his actions (‘amal) are
in harmony with his knowledge ('ilm), the constitution

completely enjoys the pleasures of this world. There.
fore the search for knowledge (‘ilm) and right behavi-
our in this world help man to put things tight in the
wi khirac).  His behaviour is like
a body and his knowledge like a soul (dn); as God
says (xxxv, 11): “To Him good words, ascend, and
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He takes up a righteous deed”, i, pure speech 1s
songer, and good action sprorts it 71 Theretore
(467 thd stronger (i qaued) s che mans soul
when he sends it (10 thac world),che coreespondingly
mors plessurcs will he find chere, 25 God says (Inais
20): *Then be steadfast in prayer. pay the sokir
and lend o God a goodly loan, for what ye sem]
forward for yourselves of good, ye will find it wich
God. It is berter and greater hite . That "I, nding”
for the mirmin s the following of the obiigrocy
prescriptions weiba 50 chat his oach of alleisne
God may be realized by these. This iy 119 drhons
Because if you count the numeric value of the louter,
in the word hasanan, ic will be 119, 3

o e on Gad says:
orward for your souls =i, all that you. acumne

knowledge (i) and good actions (umall-+ e becre,
i€ will be near God, and earns gresrer reward, o
those who do acquire knowledge, but do moc ot
tighicously, will hove in thac world sheis s sup
and blind, temaining under cternal punishment.
God says Gox, 125): " He shall say: My Lord ! \Ohers.
fore hase Thou gathered me blind when { uaeg
see1—He shall say: Our signs come 1o, then arg
thou didst forget them; thus to.day. chou gry o
gotien”.[47] This s what chat unforeunate on
will say ac he Qivamat. To forget (neglect) menns

“The more you send
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Yo withdraw from something, and the signs of God
are the Imams,- peace be upon them.
* “Therefore we may say that the advantage derival
“from worship, and loss resulting from disobedience,
refer to the soul itself, not to God,- be He Glorious
nnd Exalted ! When a soul leams knowledge (‘ilm),
buc does ot ace according o it (amal na-kad), Ie
bzcomes sick and blind. In that world sweets in the
mouth of the sick will taste bitter, his head will ache
from glare, and he will suffer out anyone causing
him pain; chus he will be unable o enjoy sweees
or light.
Such is the purpose for which the human soul
‘has come into the material world, as has been bricfly
-described obove.  The mu'min will realizé chac he was
‘brought here so thac he might be brought up by
knowledge, -and (ultdmately) rerurn to his source.
His beiny s due to that defect (nuqgsan) which distin.
guishes the Nafs from the ‘Aql.  Until the soul comes
into chis world it neither possesses separate existence
“(na shumdr bar way uftad), nor can it possess substance
(dhae), noc develop (48] distinctive qualities (ishima).
Now that it has-acquired existence (hasdi yaft), it has
walso acquired the power to attain the idea of its
~original source (5 i

5 wish). If It errs, spoll-

ulli kh
ing by this the creation (afurinish dat' kunad), it
(3
10

‘becomes descrving of all kinds of punishracnt,
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it follows the guidance of the Lords of the
. . the Imams (dhudawand; g
the idea of ifs original source (sivat.i kull.i khuvisl,
ts kaowledze (i) will all prove to be u'..."(f.d
when it teaches the higher world. - According so (1ot
kaowledge it (the soul) will not perlsh, buc will rocuivg
the uwué v:‘hich it deserves; a5 God says (i, 121):
. wastes not che reward e who
ot Gad ¢ reward of those who

So-much is quite enough for chose who would con.
“sider this withoue prejudice. For those, however, whey
are prejudiced, and who lin any case intend g e
what s rue, proofs and arguments, spesking e,
O remaining silent would be cqually inefeeripe.

The Fiih Chupur, on the Necesiy of the
Asts and Tmanm,
. The rcounicion of dhe Niis, Avtiss and. s
& s neccsiary 35 the recognicion of the Kalima, g
3nd Nafs._ I¢should e conseious, not merely resi,
on the authority of ochers (5 aglil), This e s
in the creacion of the skics and carths, and of i
Jics btween them, we see many wise atrangemer
ikt ha): the strsightness or curvedness of o op
2l carth,the toracion of the sun, whch sonerer
sands (ligh) i the sky, somerimes i che. midte e
e and sometimes (1aw) at one sde of fr. Waeoey,
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and cold [49] cicher enter the world, due to this, or
lgave it The earch rests in winter, and brings fruit
in the summer. Otherwise arrangements (hikmahii)
whose working (dthar) we observe in this world prove
that, before this universe was created, there was o
Creator who braughe ic into existence. It was the
Creator who placed all these wise arrangements
Ahikmachd) in the world.

In man, the crowning ptoduct of the world, we
find proofs of the activities of the Nafs and of ‘Agl.
From these we may infer that the world was produced

tagad=
peace be upon them,~ had revealed all this to us, our
reason understoo knowing that it was te:
This is because in this world the ‘Ayli
true Imam (i haqa), while the faichful believers
(mu'mindn) are in possession of individual (human) .
zcasons (‘aql-h wi). As (individual) reason re-
ceives force Yathar) from the ‘Agl.i Kull, it is capableof
understanding this. If ic hnd no such force, it would
be unable to comprehend it. I¢ comprehends the
rue parts (uxw-ha-y-i vas ?) of che object in its genus
(az kadl-i khwish). 3+ This is why God says (iv, 84):
Do they not meditate on the Coran? If it were
not from God, then would they finul in it many a
- discrepancy”.  [50] The w'wil of this verse shows
- what the Coran, a5 It is known to us, congains only

the

TE
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symbols, or p:la'ble; (umthal). - Reason cannot under.
stand cheir implications and is bewildered by their
contradictions, if cheir true implications are not

revealed by the true Imam (lmdmei hagg).
A i

Maind
world, and are-powerless to understand them,
some ane explains them to us, God deemed it wise 10
send someone (yak tan) from amongst human buinys
who would explain 10 prople the story of the
and would call them to follow the right way. Sucly
a person would accupy in this world the same posi.
tion as the “Aql occupies in the higher world. Hle is
the Natiy, peace be upon him ! He has the power 1o
comprehend by his knowledge cilm) all the powers
of the Nafsi Kull, thus becoming an intermediary
(miydnaji) beeween the two worlds and deriving his
knowledge, through his clear mind (dbi rawsh
hacish), from the spiricual latf) world. He delivers
che materiat (kakif) world in cloguent (fusih) lanau
as God says fxw ¥
(ar-Riue'

it uron chy heart in
rdee thac chou shouldst be of those who warn in
th Arabic | ". Therefore the

no
im.

2 h iinmini) can be superlor to hi
l:lu I:a_mmu of the knowledge of the higher world
(lam.i *ulei) was done through his luminous soul
[ N :

¥the command to his deszendants,"who are the true

7

(nafsi vawshan), and ot chrough his physical ears in
the'manner in which we hear.

For the Nafs-i Kull, which is beyond time, to.day

is juse the same as ic was ac the beginning of being

i ). In the macerial world, howeve:

which ic had received from the ‘Aali Kull. The
Agostle of God, in a similar way, entrusted those
ha which he reccived by his en
“tened soul from the higher world (@lam-i ‘ulwil,
one person (yak wn). That person was worthy (© .
keep the deposit (wadi‘ar) of Divine Signs and sill
unrevealed mysteries (ramehiyd prshida).  These
were revealed to him in their entiraty, without expla-
antion or comnent (bi sharh wa bi wfs). That person
(yak an) was the Asis of the Prophet who had 10
deliver all this to humanicy in the course of tin

* with necessary explanatlons; os God says (xvii, 170):

* And the Coran which We have divided, that thou
mayest read it to mankind leisurcly, and We have
sent it down”, i.c. in order that thy descendants, the
Imams, by the command of Geod, at cheir own times.
should [52; explain thy Pook to people, bringing
-Its meaning from the form (of che letter) of the Divine
“"Revelation {wnzil) into thae of the revelation of its
innee sense (w'wil) and spreading it In rime amongst
wmanicy. He, the Propher, at the end of his life lefc
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Tmams, Imamdnd haa, -lm they should convey to
people its inner ,9): “Thou
2ec only 3 warnan and evety peopl has e g

As chis world i ch product of the Nafs
suppored (yid) hy the "Aqli Kull, 50 clie world of

fiese is the
ior to everyching in the higher
\vorM Below it there are chree : jidd, furly and khayal,

hey are manicued in the lower world (dho

Hete the N corresponds to the ‘Aql (of(lu:l
world), being the hizhest and finest poine in humani-
. He occupies, in comparison with other men, the
position of the sky which nothing on the earth can
ever reneh. Delow him there is the Asds, correspond-
He is the Lovd of the Tawil

i), just as the Nafs.
[S3) s the mastee of the cnmpi)s ion u;l....li.w. i
mrkvb) of the lower world mffi). Below it,
corresponding to the jidd, is che Imam, corresponding
tw© (Iu. Iull- is the bib of che Imam, and corresponding
to the Khayal is the hujiar.  These five lower principles
correspond 1o those five higher principle:

TRANSLATION 1

Apos:lc of God said: “1 ook ic from che five, and
handed it to the five."36 For this reason it is said that
the fayid (divine suppovl) does not descend beyond
the rank of the hujar. These five ranks (hudd) have
o suppore (iayid), by the help of which they
t© people the knowledge of the (basic) cruchs
Ghawia), by the order of che Loeds of therr time
{ihudiwandini dawr.i Khuwish) and the Naria of theic
Vime, in order that the world-of religion {alum:i din}
hould be kepe strong. Just in the same way those
ive principles of the higher world convey Divine help
Gyl from the Word (Kalia) 10 the lower world,
so chat it nay be strong.
For this reason we say that the human soul wh
is oined o the human body cannot become sepacaced

Similacly, casth cannot be scpa-
el from water which is its ltimace resor, of from
mvidicy (i) of which ic has been croated
Wardham Gwurda.  In the same way water i the ulti-
 of air, and air of fire, being derived from

etz 7 girfia). 37 All these as a whole have become
[54) the lower world In which all chese things are
Inseparable from one other. (Even) that greatesc
circle . che ouer celestial sphere) s connected with
evety tiny parsicle (mua) in the body (markas) of the
earch. ¥ The Nafsi Kul is cheir guardion and guide
nighbin st poruardgi), secsiving sssstance ()
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from the "Agl. _ln a similar way in the world of reli.
ion the mustajib is in the posicion of manki

macerial world, Wis uoper limit being the ma'dhi.,
limit of che human body is the
warch. The ma'dhin’s kighest limic (nihdyar) Is che
A7, and che 's the Iy just asthe ultimace limit
- of wawer isalr. - The limit of the hugiat is che bi b, just
os thac of air is lire, and the limit of the biib is the

Imam, juse as che st fi

(falak). -~ Al these, in dheir entireey, are
with each other.
biolute teuch (alam-ihagigad) everyehing is connected,
from the Tmam of che Truch (findy haqa) down to
thac weak musuib who is like (one of) the smallese
particles of eacch (kamear muga’i zamin), so thac
nothing is lefe cut of dhe system. The Asis is the
uardian and guide (wigihbin wa parwardsdr) of all
these ranks (hudid), by the power of the Divine help.
(w'yid) which he receives wichoue any intermediary,
just like che guacdianship of the Nafsi Kull of the
lower world, which it exercises wich che wyid of the
“Adl. Every rank mentioned above occupies the po.
sition of the Imam in relation to those ranks which
are below him, in the order mentioned.  And Godl
(55) says (xvii, 73): “The day when We will
«all oll men chrough cheir leaders (lmam)", Le. the
wistyib chrough his ma'd) the lateer through his
&, the lateer chrough his hujat, and so forch, up o

T e ax
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the As3s and Natig. Similatly, the Apostle of God

says: "W are from the Light of God, and our asso- _
clates (shi'anend) ace like o blessed tree which has

voors, fruics and leaves, just as every eree has'
sense of this hadith every mumin who
nce to the Imam of the time becomes
one of the descendants of Muztafd (peace be upon
Wim 1, chus being of the Divine Light. His return
therefore will be to that place 1o which the whole
tree shall cerurn, because he has become one of its
Tleaves. When the mu'min becomes associated with the
erue holy family (khandan-i kaqa), and accepts the erue
agy), (S6) obeyiny it explicity and impli.
ur wa biiein), he, although wenk in the world,
will come into che cirele (liira) of che mam of his
time, and will actain o greac position, on his own
merits, as God snys (i, 241: * Verily, God s not
ashamed o sec forth  parable of a gnac for anything
abov “The w'wil of chis is that the gnat, small
wsitis, has the likeness of an elephanc which is the
Targzst animal. - Thus it is potentially not so weak
as to be unuble to huye thot likeness In form.  This
symbolises the weak muwsuiib who spicicually is as
small as a gnat. When he swears allegiance to. the
‘Lord of his time and obeys him as much as he can,
he, wich his weakness, receives a shate in the position
o st as the gnat has the form of an
<lephant by creation, despite Its small size. i
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Therefore when man who is the crow
fion obeys che ranks of the lower world (|
[57) he Wil rturn to the Creator aho A
anmd theoush ic e will reach he higher worls, 't
ot thee. just 25 the “Aali Kull, ofer God che worshiy
of thanksgwing, having no other form of worship o
efer, When the souls of the obedient staves of (oo
reach che ighee world, they have. no other forn, of
worship chin oifering thanks to the Creator, 2y God

i hose who cajoy est in Paradlise
{e 10-10: “And dheic salutation therein shatl b
i {peace).  And che bt of cheir invoentions wop
be: prse be 1o Gou, the Lord of the wanldy o
Thus we have oudiined che prineiples marii) of

iion: the Nisher and dhe lowee, all druc svery
i 15 requiced 1o know.,

0 of créa-

iy which are
and which are
mtion (gnler), are
(s8)

must ktwow that 3 etter tharf) is 3 roken (1
Kamira} of chings. The Prophers wepe
-ween dhess wo worl
they formed che "cdg, ra)
while by their bodics they formed dhy
- mateeial woeld.  Every Prophe,

13 posici

Te
called fug

standing bet.
al (lacif) selves
ual world,
edge” of this
€ that eame (o huma.
@ on the “edye” of thar world,

nity) occu
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ssessing the p vanta:
| ) from thac world, and deliver it to ¢

alimate i ;
ion, for whose sake che Nafs-i e
I s perteer share in chac high
b e e e
amiimi)of the Nofe Kull depends on him (bu-

redgen (of
¢ know cthat Adam had che “edge” (of
the lﬁa:.-";‘:ﬂm shich s denoed by ch leee
The *els” of Motes i denots by 3 2
e e of s Qtim will be denoted by il
This posicion (magim) has become che .
ey invoke Mubammad, and afir bim che Q.
Mubamunad's "edse” is denored by d ), vy one
i thes el s an explanas ,
e b oron, b o e
aing, 1 follow in ic the principle of brevity.

Thus, when the mu'min recognizes the me‘mni;vg.

of each of these lecers, and aeqires fiem faich in e
sress of exch (S5 2 denvingthe posion of
sles of God, he will be satisfe s
e oever mach we may try to explain (all
b, human spech wil aever be sle o convey 2
complete iden of the. treal) properties of spiricun
- principles (sifdti hu
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by chel pakute or congue and air. But by material
chings one cannoc explain anything excepe for che
maeeial.  The idftellizent saudenc who reads ‘chis
<hapter will undersiand chat white we have said here
is cue. And the tsupremel truch is thac we are
bound (o obey a3 humble slaves the Lord of the ¢
the prayers of God be upon his slaves, the mu'm
May God help and ns.iscus ! :

The Sith Cliaprer, on the Reward and Punishiene
afier Death.
One must know tha the recrification of that defec
{muagin) which is inherent in the Nafsi Kill w
a fescati

e
: his mencion (ali dhikeeu —
the onc) whose advent is the purpose of the
cwuu?nol the world. By him che rectification of that
defectill be achieved, and he is the nplied purpose
is like 2 word, or the
% (magha), from all
_AII chat exists is straw andl bark (eemyar.
himi. Al the greae Prophets came into this
worll to warn humanity of his {mpendi
[00[] They uecered their warnings, frghte, ing
people with his power (to punish them); as God

" K sars
(boxwail, 1-3): “Of what do they usk each ud-.;xy ?

TRANSLATION al

O the mighty information whercon they do dispute™.
When he comes, the auspicious constellations will all
shine in the sky under his control, while the skics
and all that they contain will yme impotent (to
cause evil), obeying him as humble slaves. He will
eradicate violence, lies, atheism and fraud from the
world by his authority, which he will receive from
Goul, ns Murtafs says- peace be upon him! *Even
if chere remains(of the destined duration of time) onty
a single day, God will prolong it until chere comes a
man, a descendane of mine, who will fifl the earch
with equity and justice even as it has been flied with
oppression and injustice”.

When he will put righ the effairs of the macerial
hen religion is purificd by- his powe

world, as God says (Ixxxii, 191: “The day when no
soul shall control aught for another. And the cem-
mand then will belong t0 God®, i.e. that except for
the order of the Qaim= the greatest greetings ke
to him!-no one will act at that time, while 10.day
everybody amongst the encmies of religion pick:

an alleged prophet who gathers a band of people
acound hims¢lf presenting them as a community of
his followers, Issulng 1o them orders and prohiticns,
while they acknowledge his authority.  God says (ix,
31): “They take their priescs and ascatics astheir lords

jostead of God”. This means: the Christlans and
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monks take their priests and headmen as gods,
they have turned aay cheir faces from (the obedience
10) the commandmeat of the Prophet with regard o
his Asiss, which was issued by the command of God.
They, by their caprice, obey the encmies of religion.
Thereafter the Qi'im,~ peace be upon him !—will
depare from this (621 world, and go to the higher
world (dlam-i ‘ulet), where the Nafs-i Kudl through
him will ataain the position of the ‘Agli Kull, while
every soul, those of the mu'mins and of sinners, will
Te from the Qd‘im the reward or punishmenc
which they deserve. Those who were obedient 1
the Imom tof their time) ancl followed him, recogs
ing the Qa'im (who was to come on the destined d:

s . will all become aseoc p
wll, returning in company with it 10 the \
(Kalima) of God. Blessings and eteenal smn:;f-l
peace and ecernal happiness will immediately descend
upon them, because peace, bliss and mighe belong to
it (¢he Nafssi Kull or the Word?) while knowlsdge
and mercy will be contained in their substance, never
separasing from it. Those mumins who thus return
1o the Word (Kalima) of God, will receive untold and
unimaginable good, peace, bounty and case. What.
ever any one of chem wishes will instangly become
available t him, without nced for the use of an
incermedinry (means to obuain it), 03 God says (xlilif

. for eye, as a reward for that which they have dont

TRANSLATION 83 -

“Therein Is what souls desire and eyes shall ke
delighted, and ye cherein shall dwell”, [63] Ic may
b said that thought canno visualize what the foreu-
nate souls will receive, as God says (xx«ii, 102 “No
souls know what is teseved for them of checrfulness

afi~ peace be upon him - said, describing

i “There is therein that which the eye.has
never seen, not the eac heacd, nor thought passed in
the mind of man®.

‘But as for those souls who do not obey God, do
not know the purgose of the creation of the world,
o not recogriize the Qa'im;~ pence be upon him =
they belonged t0 the crowd which imaginéd they could
20 toGod, [64] without recognizing His laws (lyedfed).
(They will p as God says (iv, 135): "Whoso
disbelieves God, His angels, His Agostle und the Lasc

ay, hos committed a grave error”.  But cthe one who
does not believe in God is he who does no recogize
as true {ba-hagiqar) the position (hadd) of the Prophet.
He who does not believe in angels does not recognize
the Asds, and does not believe in him. Those who

. do not believe in the Revealed Books are kafirs who

deny recognition to the Imams, the lords of w'wil.

.’ Those who do not believe in the Apostles of God do

- not recognize the hujats and Ja'ls who are messengers
~ szl And sthe one who docs not believe in the
Last Day (Riig-i Akhirar) Is an unbeliever (kiifir) who
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‘denies che advenc of the Q; peace be upon him |
He will therefore receive punishment, and if all the
sufferings, wrmgnts and pains in the world be collect.
<d, they will form buc che smallesc portion of thac
which is due ©o him. That punishmenc will come.
into the soul without any intermediary, or means (o
stop it (baz.daranda). (65) Every time the disobedi.
entsouls think cthat they may become accustomed 10
the torment and bear i easily, their corcure will stare
aftesh, as God says (iv, 59):  “Verily, those who. dis.
beli broil them with fire;
whenever their skins are well done, then We will

. change chem for other skins, that they may tasie the

toreure”.  The “signs of God" are the true Imams
(Imdmay 4 The ‘souls of the mu'mins will see
the souls of the sinners whose torments from this will
grow more intense.  The sinners will (noc ?) see the
Qiim, pence be upon him ! He will take the resr.
fulness wikar) of the disobedicne souls and add it 10
the share of che my 's God says (Ixxxiii, 15-17):
“No, from their Lord they will be veiled cn that

(68) And chen, verily, they shall broil in Hell, Then
it shall b <aid : this is what you once did call a lie",
This means chac God the All:High swears o those
veorle who have tumned away cheir faces from che
ceue [mams and did not profess'faith in the Qifim of
the Resurrection. On that day they will be prevene.
ud from secing their Creator, i.c. the Qiim,= peace be
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upon him! Whoever eecognized him In this world,
knebw his mission, and professcd faith in him,

thac day receive a reward from the Qa'im, in propor-
vion to his knowl:dge (ma'vifar). But those who have
not cecopnized him = the noblest gree

will chink, obsccving his glory and mighe, tha he 15
God They will e crernal punishment. Such will be
the reward and puni:hment meted out by him (the
Qim) to people, because both light and smoke come
from fiee, burning us well a5 comforting waemth.
Warmeh and light are the shate of the mu'mins, and
Busning and smoke are (67) the share of sinners.

Wih regard to kauwledge of the condition (hal)
of souls before the advent of the Q&

uron lim -bor
i (meashril
e B may remain feesh and full of juice
(during the wincer), while another becomes dry, de-
prived of ita roots. In wincer both look the same,
bue thae living tree has an “eye” watching for the

advene of the spring.  When spring comes, green
Ieaves come out of it and flowers of yood smell and
colour; fruit, sweet of aste, well shaped and scentod
with muscus will appeat on it then.  1f that tree were
_ @ man, he would be very happy. But that tree whose
.. zoots have been cut, and which has become dry, \vﬂ
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with the advent of springtime become darker and
drice with every day, and its branches will fall down.
Tewill break and Burn when roc seus in. U If teec
that were a man, he would be very sorrowful, deplor.
iny the chn has missedd of aruaining Soppiness
with the advent and manifeaation of the Sun (s8)
wich its glory hanaf). (On the co in
wall be on thac day in the
“like tlac livi

lanvi ‘wloi) will e liky
thar dried tree which always fears lest it will be burnt
o-morrow, when the Qiin makes his appearance

reazons the human soul may find
peacc ins knowing these Six Chapiers which we offer i
ahis baok, and in following its advice in all sincerity
bt This book deals with the man who. reco-

F

- inmenc of the
position of the ‘Aql, ha will realize what was the pur.
pose of the creation of the world, He will gee rld of
his doubts and suspicions, never ateributing to God
the All-Highv chs carc of che Nafsi Kull, Ha will

-

3
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ecopnize the latzer as the source of his own existence
by learning che cir nces of his own cemilng into
bains. He will no lorger be bewildered and in
doubt 35 to the place whence he appeared in this
world, and whither he will go. He will be brought up
in the knowledge of the (real) position of the Apostles
of God, of the Wasis and Imzms, and the (necessity
oft obxdience to them.  Thus, by following the True
Parhy (Twig-i Hagp, he will earn his reward. By his
%nowledge of (the aces which bring) reward or pu-
nishmene (6S] he will develop an ardent desire
(rughbat) 1o earn thac reward, ond will be afraid of
ounishment.

By knowing (¢he contents of) these Six Chaprers
he will thus become eligible to dwellin the higher
world, acwaining perfection, just as the cicle becomes
compleze by its six parts, and as the material thing
Decome: a solid body by the possession of six sides.
In che same way the human soul, by acquiting with
vhe help of chese Six Chapiers a (cocrece) idea (sfran
of the world-wherein everyching would be in its pro-
per place, will become crernal, by the mercy of the

. Lord of the tme, the Friend of God and Friend of
“Adl, the Imam ol Mustansic bi'llih Ma'add b. Ab
Tamim, the Commander of the Faichful—the pra-"
yers of God be.upon his true sloves apd sincere

.. adherens!
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This is the end of the treatlse, (completed) by the
slave of the Lord of the tim:, the m‘\‘e in :bl'yn:g':
of the Eait lazira'i Mashrig), 1¢ by the grace of hi
assisance.

The tramseripidh of chis baok wns finished on
Monday the 16ih of the monch of Rabiulzkine
1295, the Z1st April 1528.48 ’

NOTES TO PAGES 2- ad.

! This provably means: indy
teacher, whenzver the s,

ndenly of dhe ity cf

P Whatnzems @

he auhior werely v
wea of mm.x :pxe, wacwim. e ncmane
¢ sedl this work denics the Uea of God bewng diecects

eal” coneeption of
r«\l he

vu'.muh!t for the cream .,um.g m,..l.
, which i fe aeunt ¢ e
= r0ucsd™ It~ thers s no menon of wh 3l
I aeceman
10 34 that there 13 3lko mu p«ull‘l-lvo“hrlulhun vt wise

the author really iniendal (o 32y, - Such abitiume specitanan ane
surely far evond the apacy o ths undentaming of the

e of
own "(m-n‘hnam "
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® The senzsnce Is tnerrupted In boch cofs

4 Tehs noteasy 10 underseand the common grourd on which
syl snd necessity are conasied or put (010 yuxcaposicion. One
would at once sugzese that th: second word should be resd 1
form, Spure. Buc « seems thac 3¢ any rate the corlier copy, the
ouginsl of B, had dmirat, becsute the uncducatcd copylt childul
p:lle tc 35 wrurar. O course, &t  sla> quits posuible that the
eatlict coplzn were no
3 passaye further on in shich the 13me expresuion re-sppears, dhe.
ellm; in both copies temalns the some.

or the pasage

mma of he el o

pesied by misake.

7 1 ooks 21 if he terms haki

would e mors core:
T Py

in which the teim tppeats in thi form,
Kull, ace the index.

& Avparzaly

end mis In theze iscunsions
vlen-lsudl.v presence .M"ntum: 2

i The ponoce trom there st ot up 6
m.. verbanm the pasage on p. 8 of the
original texc (p.5, lines 311 of the edition ).

® S0 In boch copies. Would it not be beter 0 read
.uammm'

oy becaune s connccted on borh sder, ka
the m u—. 10 the word Allch Is Joined only on the kft.

10 In the text there b "dm, »..mn obvious ficm the end of
the senteace thar It should ke e the esprenion
s din

The srvange urz of the term shar In chis sentence’may
nlhcmlmpl.lu belng ured In dhe sznve of Tl the wan™ ¢
of the auicle evwmersted hee.
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ey was of
2 Doih thae copiet tend tu (—Cluise), probably ,.mmny; buc such_entry

= 5. Runaman,
deplaed on cary G ot Sez S. Runc
“Ths Mediseval Maniches", 1947, p. 6, foownote.
A Thi mun.d sertence may be the tcwleof the un-l'll:ul
(on of scverel sentences Into one. ‘;m i o
"l e abuiouly incoms the e
Nafed Kull witts che “Aqte Ki s smatament of L lose
perfection.
N Lienlly o
» dy & portlon of th: st
o "“";‘?".""'"”" the world of new organtsms
e sy e ncoun scion of the
e N “scéepts”, and comveys o them snimation.
ot merely sppelation,
B “Name" hire obviouly Implis not mercly sppelar
but sbo the idea, with all ks “propeniss”, 1. <. knowledge of
things.

3
In Ternan the
P 'conoun«-l "

" Pane comectan emor tn e exc Cline S omp. 14) by
tnserung he word mi

“ c:. the nnnaa.mnon.u -h.m

regands place, lzelf has no exbuence.

an of coutse he Prorher, (@ whom this well

“he'
Known badith 1y m..lm
17 Obviourly tn
"

3¢ of the fullyiewn. mon, praducee

rently independene of
o zumtn, Tl theres
don an incidental crror. Mogt
i that of producing sgain and oyain,
o e it ouns of s junbl, by

The et 1o muutilated, and both copies sead binin at i

re and more wnits
arl.l

et 3 il i th feminie e

.lm.ny ukun; 0 the tetm 1l which I of fes
e cctm dawr may be eimployed here

however, it appears in s vl b mesning, o e ol

peniod of the Jomieation of e lAlmun, reveakd thiough N

dhen i oppeas 4 i cach subaesucns N ) maght be 3 redncarn

ton of Adsm.

proliably tin.

bcthaps we sbhauhd tecombine them 1n
o, dami b .o h 3 . s s
:::unv)luv wa b bl nagdurind,
suffic -7 o mardumi may be 8 W94 ua aidt; ot the
ke olau(enman(—Ql e
" e" Perhaps gashuan here again refces to the totadom of the
akles. .

.mm.‘ rehe of dhe early (Mulc
asm. Euly
Chue's phywcal nature, ofien o .,1

slon both In the tense of

The suthor uses this ex;

mabla', origan, and s, geawr. Hi -umlvl\lqm;
Virtin Moty chrough her car(a ) hesp of matcrtal of which m:« ckl«m  oromlly forme
Theor wat complered he amvmret e eniance o s Wond i Co o '
v
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3 Here bicdewands fot ook i mugodlon
buiously petvert the otigtaal ext which

explanation does nat folla
i ol e
© The bass of b o
of s orme ol und
humsa after she ‘e
r.u.-ulmlmm e lmu-..‘l-’m e e e 21he
2
hocs P s o
mote o spehOsPetian tlaion of i v i abriousy
8101 00t dese whther
A o Au N3, e d o s 2%
10 this muited passoge we gty
w8 i oz ‘Als Kull ey oy
in B the cnd of rus
n

Iy means e Imam. The
2 ongal Knol(llc Cour. o
i "

<omparion is lmv.rtlv he st size

Th isfied by grasping che muth of

dhe e, widous the need for kn:mv discusniom.
e that old wees, expeaially o
(plane) which someumes sexain comiderabl
ollow nsd, may powtsncously become.fEnied when 1o s
I OF coute b o e 40 ey such et

4 The tem jadira here means not the liland, but the
“diocsse”, of “see” of 3 hupat. 1 « teally was the aile of
Naues Khustaw, thea he, perhaps realy was the b
wild places in which he was 50 unhappy, and his 3ppeals to
Cairo atmed 3¢ being sppotned the bt of Khurisin, 3  far
wore cwilised counuy. T 3 ms. concaintng seversl shore n,,....m

{ Some Persians

ot et O works, and coming from Qanm, 1 have found 4 pags, okviou
ke o s of k Iy the end of 3 <opy ihFad, with 3 colophon Jated
it would 5 110471632, oy cometdr e our colophon, excepe

¥ for he addtion of hs aams of the suher: Awe Suln

5 i voi eope bk
. i,
secand |.ulv-uu-11 + Mo forn, kw0 The s Sand N
\ P " The dte 1 A& b e s, and i ponible o rend

4 Thie S sl 3ppcars o
Boms v akim dn Kpa” e “‘l’tum form: wiailume min 1195 i the cenire, while on both sides It appests a3 1206, The
and ol st s o.. il s et K, 180k of Rab. 1 was In 1195 3 Frnday, and n 1206 » Thursday, not
med . usein, of Cuwo infor. » Mondav, s menconcd n he colophon. Avthe beglani of

the mreat he tevene page conning the colophon of anodice
ok, conied b e stme hand 1 dha of he Shab o, harly
doved she ek Rebs 1 In 1295 che 18ch Rab. 1 wass
Sunday, end such a small discrepancy I8 quite permissible, .
p-o\uuy Uared on che visibillty of the moon. It scems, however, .
thac the copy is older than a mere 70 year
Wea of the handwiitlug of the copics, 1ofir a photographic
eeproduction of the las pages of borh, slihly teduced.

7 Thi . mcly a0 echo of
“lements x“en:«w 0 dhir wlgh conte waree oS four

<hanges 1o the nex one, or L«--m

3
restored by (omkmulwu.
8 Markus here docs no ;
mean the “cenu s
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